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(19) And these are the progeny of Yitzchak, son of Avraham: Avraham produced
Yitzchak. (20) And Yitzchak was forty years old when he took Rivkah, the

RASHI

19 And these are the progeny of
Yitzchak — [The progeny referred to here
are] Yaakov and Eisav, of whom Scripture
describes [later on] in this passage.
Avraham produced Yitzchak — [Why
is it necessary to state this? Because this
that  “Avraham”  produced
Yitzchak, shows that] it was only after the
Holy One, Blessed is He, had named him
“Avraham” [as opposed to “Avram’], that

Statement

he produced Yitzchak (see Rashi Genesis
15:5). Another explanation: Since Scripture
writes “Yitzchak, son of Avraham,” it was
then necessary to state “Avraham produced
Yitzchak,” for the scoffers of that generation
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said, “It must be that Sarah became pregnant

through Avimelekh! After all, many years [have passed now] that Sarah has been together with
Avraham, and she never became pregnant through him!” So what did the Holy One, Blessed
is He, do? He formed Yitzchak's facial features so that they were [exactly] similar to those of
Avraham. Thus, everyone had to attest to the fact that “Avraham produced Yitzchak!” And
this is [also] the reason why Scripture writes here “[And these are the progeny of] Yitzchak,
son of Avraham” [rather than simply writing “And these are the progeny of Yitzchak ], for there
is testimony [in Yitzchak's very appearance,] that it was Avraham who produced Yitzchak [and
not Avimelekh]. (20) Forty years old — [Since our Patriarchs observed the entire Torah,
why did Yitzchak not get married at eighteen, as prescribed by the Torah?] Well, when
Avraham came [back] from Mount Moriah, he was told the news that [his son's soulmate,]
Rivkah had been born (see 22:20-23 above). Now, Yitzchak was 37 years old then. [How so?]
Because right at that time, Sarah died (see Rashi Genesis 23:2). And from the time Yitzchak

was born until he was bound up [on Mount Moriah], at which time Sarah died — 37 years
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daughter of Betu-eil the Aramite from Padan Aram, sister of Lavan the Aramite
— as a wife for himself. (21) And Yitzchak, across from his wife, pleaded to the

RASHI

elapsed, for Sarah was 90 when Yitzchak was
born, and she was 127 when she died, as the
verse says (Genesis 23:1-2), “And Sarah's
lifetime amounted to [one hundred years,
twenty years and seven years ... Sarah
died”]. Therefore, [subtract 90 from 127,
and] we find that Yitzchak was 37 years old
at the time when [his soulmate,] Rivkah was
born. Yitzchak then waited three years for
her, until she was fit for marital relations,
and [thus, indeed at the earliest opportunity

under his circumstances, when he was 40
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years old,] he married her (Pirkei d'Rabbi
Eliezer 31). The daughter of Betu-eil [the
Aramite] from Padan Aram, sister of Lavan [the Aramite] — But has it not already
been stated that she was the daughter of Betu-eil, the sister of Lavan, and that she came from

oanN 1yan: 4% nyN vona Tyam 12

Padan Aram? However, [all this is reiterated here,] in order to extol her praise. For
[although] she was the daughter of an evil man, the sister of an evil man, and she came from
[Padan Aram] a place full of evil people, nevertheless, she did not learn from their ways [but
rather, was a righteous woman] (Bereishit Rabbah 63:4). From Padan Aram — So called,
because there were two places called “Aram,” namely, Aram Naharayim (see Genesis 24:10)
and Aram Tzovah (see Il Samuel 10:6). [Thus, they are given the collective] name “Padan
[Aram,” for the actual term ]9 | denotes [a “pair,” as in the verse (I Samuel 11:7)], TnX
P2, which is rendered in the Aramaic translation as 17" 118, “a pair (119) of oxen.” Some,
however, explain the name “Padan Aram” [to mean “the field of Aram,”] as in the verse
(Hoshea 12:13), B 770, for in the language of Yishma-eil, a “field” is called 118. 21) AN
— [This word means:] “He pleaded a great deal in prayer.” %y — [Here, we see the
same term NY, used at the beginning of the verse to denote the action by the one who prays
— now used to denote the action of acceptance by the One Who heard the prayer. Thus, this
term here means:] “He accepted the plea, was appeased and persuaded.” And I say that every
instance in Scripture of the term Y denotes pleading and an increase [but not necessarily
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Lord, for she was barren. And the Lord heard his plea, and Rivkah, his wife,
conceived. (22) The children pushed around inside her, and she said: If [the pain]

RASHI

in the context of prayer]. Other examples are:
(Ezekiel 8:11,) nIopn 13y N3 [where the
term NY denotes] the “expansive” rising of
the smoke; and (Ezekiel 35:13), “You have
proliferated (@NINYT) your words against
Me;” and (Proverbs 27:6), “the kisses of an
enemy are numerous (MANY),” [that is to
say, when an enemy gives even one kiss to the

person he hates, it is so false, that] it seems
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like [he has given too] many kisses, [and — WTWT1INIAT.IDIK 7117 12 DX AN 1YY

rather than being appreciated by and dear to QW YW TR MND YV N2 WD 1y™ '
the recipient, these cheap kisses] are just a

burden. [This term TNY is] encreisement in Old French [like the English “increase”]. no1%
YR — [This does not mean “facing his wife,” as people do not face each other when
praying. Rather, it means “across from his wife,” i.e.,] Yitzchak was standing in one corner
[of the room], praying, while Rivkah stood in another corner and prayed [doing so, in order
not to disturb one another (Gur Aryeh, Bereishit Rabbah 63:5). [And the Lord] heard his
plea — [Although both Yitzchak and Rivkah prayed, Scripture states that God heard] “his”
plea, but not “hers.” This is because [here,] the prayer of a righteous person who is the child
of a righteous person [namely, Yitzchak, the son of Avraham,] does not compare to the prayer
of a righteous person who is the child of an evil person [namely Rivkah, the daughter of the
evil Betu-eil, and sister of the evil Lavan — insofar as the force of prayer needed to break the
decree of childlessness, Yitzchak could draw on his father's merit in addition to his own (see
Maharsha on Yevamot 64a)]. (22) [The children] pushed around — This verse here must
[have a deeper meaning and therefore must] be expounded, since Scripture simply says [that
the children “pushed around,”] leaving the matter unexplained. [For this expression cannot
merely be referring to normal kicking movements of a fetus in pregnancy, since] Scripture
writes after this [that Rivkah says,] “If ...so, then why ... this?” [lLe., for Rivkah to have
worried about the integrity of this pregnancy, the “pushing around” that was happening here
must have been extraordinary]. Thus, our Rabbis have expounded [the term 13371/ as being
derived from 1%, meaning “running” [and therefore, the verse has the following meaning]:
When Rivkah would pass by the doorways of Sheim and Eiver's [houses of] Torah [learning],
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is so [great], then why did I [pray for] this [pregnancy]? So she went to inquire

of the Lord. (23) So the Lord said to her: There are two nations in your abdomen,
and from your innards [while still within them], two kingdoms will separate; the

RASHI

Yaakov would rush forward (Y7), convulsing
in an attempt to exit [from the womb], while
when she would pass by the doorways of
idolatrous worship, Eisav would convulse in
an attempt to exit [her womb] (Bereishit
Rabbah 63:7). Another explanation [of the
term 133N/ These [two children inside the
womb] would clash (@331N0) against each
other, arguing over how the two worlds
[namely, this world and the world-to-come]

should be inherited (Medrash Avkir). AR
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12 OR — [literally, “she said, If so,” i.e., if]

the pain of [this] pregnancy is so great [that it seems doomed, then] *2IX 1T my
[meaning:] “Why” did “I” long for and pray for [ “this ] pregnancy [if, in fact, it is doomed]?
(Or Hachayim on this verse). So she went to inquire [of the Lord] — [Where did she
go? Is God not everywhere? She went] to Sheim's House of [Torah] learning (Bereishit Rabbah
63:7). To inquire of the Lord — that He might tell her what will be her outcome. (23) SO
Lord said to her — through an emissary, i.e., through the spirit of holiness, this Divine
message was told to Sheim, and he, in turn, told Rivkah. Two nations in your abdomen
— [The word for “nations,” normally ©M, is] written here DX [which is equivalent to the
word Q°R, meaning “great and dignified” leaders]. These are Antoninus [Caeser of Rome,
who stemmed from Eisav,] and Rebbi [Yehudah HaNassi, head of the great Sanhedrin of Israel
— both of whom lived in the same time period. And in accordance with the dignity of these
leaders, they took care in establishing dignified marketplaces, wash-houses, housing and
dietary considerations. To demonstrate the latter, special foods that have beneficial qualities
for digestion, such as], tzenon (radish) and chazeret (lettuce), never ceased from being served
on their tables, whether it was the hot days [of the summer] or the rainy days [of the winter.
And although Rebbi (Yehudah HaNassi) never indulged in these foods himself, his table always
carried them, for his numerous guests to eat] (Berakhot 57b; Gur Aryeh on our verse). 30
OMRY — The term DIRY exclusively means a “kingdom” (Avodah Zarah 2b and see Rashi ad
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power will be passed from one kingdom to the other, and the elder will serve
the younger. (24) So when her term till birth had been fully complete, she beheld
that twins were in her abdomen.

RASHI

loc). YI8° PYA — [means:] From [your]
innards [and while still inside them], these
[two kingdoms] will separate — one to his
evil, and the other to his purity [i.e., since
Eisav's nature was evil, he was drawn to evil,
but since Yaakov was pure (@, see verse 27

below,) and perfect (translation of Onkelos of

on verse 27 below), he was drawn to the pure
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(and perfect) Torah (see Psalms 19:8)]. The

power will be passed from one kingdom [to the other] — i.e., they will never be
simultaneously great: when one rises, the other will fall. In accordance [with this concept],
Scripture says (Ezekiel 26:2), 72707 IXOMR, which means:
of Eisav, says that it] will fill up [its storehouses] only on account of the destruction of
Jerusalem. (24) So when her term till birth had been [fully] complete — /i.e., she
completed a full term of pregnancy,] while concerning [Yehudah's daughter-in-law,] Tamar,

Tzur” [which denotes the kingdom

[who also had twins,] Scripture writes (Genesis 38:27), “And when the time came for her to
give birth” — for she did not have a full-term pregnancy, but rather, she gave birth to them
at seven months [i.e., to her twins]. Twins — [The word for twins, normally D"WXR, is written
here OMN i.e., with] missing [letters], while concerning [the twins of] Tamar (see Genesis
38:27), [@™MRN is written] in full. [The full form is written, referring to Tamar's twins, Peretz
and Zerach,] since they were both righteous people. However, here, [referring to Yaakov and
Eisav, the form with missing letters is written, to signify that] one was righteous, while the
other was evil (Bereishit Rabbah 63:8).

PROPHETS Malachi 1 X 7B °3xY» O°K°2]
A TIR Rk PPROR TR ORWTON MITTIT KPR «
(1) The burden of the word of the Lord to Israel by Malachi.

RASHI (7
(1) The burden of the word of the Lord  2x%1% 20027 118123 ™27 /i1 927 Xin )

— The words of prophesy which were
revealed to Malachi.
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(2) I have loved you, said the Lord. Yet you say, “How have You loved us?”
Was not Eisav Yaakov's brother? says the Lord, yet I loved Yaakov. (3) But
Eisav I hated, and made his mountains a desolation, and gave his heritage to
the jackals of the wilderness. (4) While Edom said, “We are beaten down, but
we will return and build the desolate places;” thus said the Lord of Hosts: They
shall build, but I will throw down; and they will be called the border of
wickedness, and the people whom the Lord execrates forever. (5) And your eyes
shall see, and you shall say: “The Lord is great beyond the border of Israel.”
(6) A son honors his father, and a servant his master; if I am a father, then

RASHI
) Yet I loved Yaakov — To give to him
a desirable land. (3) ™27 Man® — a lair for

jackals. 4y While Edom said — And if

they [who destroyed the Temple] will say
uwen ie.,
that we have been enriched from the booty

We were beaten down, but now

of Jerusalem, we shall return [and rebuild

(7

Tt yax 9% nn% .apyr nX o anN @

DI NN 3 () [oan Tiva 3T nanb o)

TNy AT oY) APNNn DWW KR oK)

1 570 () v 2w oYW nian vy

ARy MK 7D YITI? U037 iNTa AR SN
IR DX T2V 1 ax 1237 % v A o

the waste places; thus said the Lord ....J. (5) The Lord is great [beyond the border of
Israel] — He will show His Greatness [past our] borders, to let it be known that we are His

Nation. (6) A son — must honor his father, and similarly, a servant his master.
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where is My honor? And if I am a master, where is My fear? said the Lord of
Hosts to you, O priests, that despise My name. And you say: “How have we

despised Your name?”
7 P79 *own 0°21ND
A PR 7in2 yhoa cnn vymd -
1299% 10 1182 '|1.7'I?3 D’%TJ'I 'L'I'l:.?ﬁ D’?J ;'lJ'IW v
Tvn PyEEs @ opa 37 P v DRTAbD MANM %M TPRyn
XMT PL UMD N7 ﬂ?JW'I '|'I'I:I. '|'1'l7?3"ﬂ’ m "|ﬂN Q’WT'? K>3 ']'I:'?

x‘; X701 -rnnb 15 ™ ""'.!1 n- n'ipyqu_ na;-;g n'zgg » :13}37; mzmr:
’l-f’ . -l?;y ]19“3_.“”3 T X Bl T - ' X H X
TT 222 7% RIID XTOTT XOPTY KOWTT RAPN w NP0 DK T T TR A

Writings Mishlei 5

2207w Y T
ROTYY ROWID A2 T2
KT T8 TR K2 DY

(14) Because of the miniscule [that I didn't listen to my teachers, therefore], I
was in all evil in the midst of the congregation of the assembly. (15) Drink
waters out of your own cistern, and overflowing waters out of your well.
(16) Let your springs be spread out abroad, and streams of water in the streets.
(17) Let them be only your own, and not strangers' with you. (18) Let your
fountain be blessed, and have joy from the wife of your youth. (19) A lovely hind

RASHI

@14) In all evil — within Gehinnom. In the
midst of the congregation of the
assembly — of the wicked. (15 Out of
your own cistern — out of the cistern that
the Holy One, blessed be He, gave for your
the Torah of Moshe. Out of
your well — fiesh water springing up and
flowing. (16) Let your springs be spread
out abroad — In the end, you will acquire

portion, i.e.,

students. In the streets — the streams of
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your water will be spread out. (17) Let them be only your own — You alone will be

honored through them. (18) Let your fountain [be blessed] — i.e., the Torah that you

studied in your youth. 19) A lovely hind — The Torah is compared to a female deer which
is beloved by its mate. T — satisfy you. Be infatuated — be occupied.
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and a graceful doe, let her breasts satisfy you at all times; with her love be
infatuated always.

Mishnah Berakhot, chapter 6

(1) What blessings are said over fruit? Over
fruit of the tree one says: “Who creates the
fruit of the tree,” except for wine, over which
one says, “Who creates the fruit of the vine.”
Over that which grows from the ground one
says: “Who creates the fruit of the ground,”
except over bread, for which one says, “Who
brings forth bread from the earth.” Over
vegetables one says, “Who creates the fruit of
the ground;” Rabbi Yehudah, however, says:
“Who creates diverse kinds of herbs.” (2) If
one says over fruit of a tree the blessing,
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“Who creates the fruit of the ground,” he has ¥ OX ,WiX 7TW *27 ,1277 O°3°» TI97 T T
performed his obligation. But if he said over

produce of the ground, “Who creates the fruit of the tree,” he has not performed his obligation;
if he says “by Whose word all things exist” over any of them, he has performed his obligation.
3) Over anything which does not grow from the earth one says: “By Whose word all things
exist.” Over vinegar, over novelot [unripe fruit that has fallen from the tree], and over locust
one says, “by Whose word all things exist.” [On milk, cheese and eggs one says, “by Whose
word all things exist.”] Rabbi Yehudah says: Over anything to which a kind of curse is
attached no benediction is said [and the things just mentioned come under this heading]. ) If

one has several varieties before him, Rabbi Yehudah says that if there is among them
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something of the seven species [enumerated
in Deuteronomy 8:8], he preceeds with the
blessing over that, but the Sages say that he
may make the blessing over any kind that he
chooses [the law is in accordance with the
Sages]. (5) A blessing said over the wine
taken before the meal [as an appetizer] serves
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Grace (after the meal) is said]. A blessing
over the hors d'oeuvres eaten before the meal
serves for the sweets eaten after the meal. A
blessing over bread serves for the sweets, but
a blessing over the hors d'oeuvres does not serve for the bread. The School of Shammai say:
Neither [does it serve] for a cooked dish. (6) If [those at the table] are sitting upright [i.e., do
not form a party], each one says Grace for himself; if they have reclined, one says Grace for
all. If wine is brought to them in the course of the meal, each one says a benediction for
himself; if after the meal, one says it for all. The same person recites [the benediction] over
the perfume [i.e., spices put on coals and brought in after Grace is said], even though the
perfume is not brought in until after the meal [and Grace has intervened between the meal and
the wine]. (7) If salted food is set before him and bread with it, he says a blessing over the
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salted food and this serves for the bread,
since the bread is only subsidiary to it. This
is the general principle: Whenever with one
kind of food another is taken as subsidiary, a
benediction is said over the principal kind
and this serves for the subsidiary. (8) If one
has eaten figs, grapes, or pomegranates he
says the [full] Grace of three blessings after
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them; this is the opinion of Rabban Gamliel
[he maintains that the full Grace after the
meal is required after eating any of the seven species]. The Sages, however, say: One blessing
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which includes three [i.e., al ha-michyah is sufficient]. Rabbi Akiva says: If one ate only boiled

vegetables, and that is his meal, he says after it the [full] Grace of three blessings. If one drinks

water to quench his thirst, he says the benediction “by Whose word all things exist” [if he

drinks to swallow food stuck in his mouth no blessing is required]. Rabbi Tarfon says: [he

recites before drinking water] “Who creates many living things and their requirements” [the
halacha is not like Rabbi Tarfon]
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Rav Yehudah said in the name of Shmuel, If
anyone enjoys anything of this world without
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a benediction, it is as if he makes personal
use of things consecrated to heaven, since it
says, “The earth is the Lord's and the fullness
thereof.” (Psalms 24:1) Rabbi Levi contrasted
two texts. It is written, “The earth is the
Lord's and the fullness thereof,” and it is also
written, “The heavens are the heavens of the
Lord, but the earth has He given to the
children of men.” (Psalms 115:16) There is
no contradiction: in one case it is before a
blessing has been said; in the other case, after
[the blessing has been said]. Rabbi Chanina
bar Papa said: To enjoy this world without a
benediction is like robbing the Holy One,
blessed is He [of His blessing], and Knesset
Yisrael [i.e., the Jewish people, their fruit and
produce are punished because of one that
does not recite blessings before eating], as it
says, “Whoever robs his father or his mother
and says, 'It is no transgression,' the same is
the companion of a destroyer,” (Proverbs
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28:24) and “father” is none other than the

Holy One, blessed is He, as it states, “Is He not your Father your Master?” (Deuteronomy
32:6) and “mother” is none other than Knesset Yisrael, as it says, “Hear, my son, the instruction
of your father, and forsake not the teaching of your mother.” (Proverbs 1:8) What is the
meaning of “he is the companion of a destroyer?” Rabbi Chanina bar Papa answered, He is
the companion of Yaravam son of Nevat who destroyed Israel's [faith in] their Father in heaven
[so too, this one, who makes light of not saying the blessings over food]. Rabbi Chanina bar
Papa pointed out a contradiction. It is written, “Therefore will I take back My grain in the time
thereof ...,” (Hosea 2:11) and it is written elsewhere, “And you shall gather in your grain ...
.” (Deuteronomy 11:14) There is no difficulty: One text speaks of Israel complying with the
will of the Omnipresent, the other of when they do not perform the will of the Omnipresent
[Who accordingly takes back the grain and shows that it is His]. Our Rabbis taught: “And you
shall gather in your grain.” What is to be learnt from these words? Since it says, “This book
of the Torah shall not depart out of your mouth,” (Joshua 1:8) I might think that this injunction
is to be taken literally [i.e., and ignore worldly matters]. Therefore it says, “And you shall
gather in your grain,” which implies that you are to combine the study of them [the words of
the Torah] with a worldly occupation [for if you are in material need, you will be disturbed
from the proper concentration required to study the words of the Torah as well]. This is the
view of Rabbi Yishmael. Rabbi Shimon ben Yochai says, Is that possible? If a man plows in
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the plowing season, and sows in the sowing
season, and reaps in the reaping season, and
threshes the
winnows in the season of wind, what is to

in threshing season, and
become of the Torah? Only [it must mean
that]; when Israel performs the will of the
Omnipresent, their work is performed by
others, as it states, “And strangers shall stand
and feed your flocks;” (Isaiah 61:5) and when
Israel does not perform the will of the

Omnipresent, their work is carried out by
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themselves, as it says, “And you shall gather

in your grain.” Nor is this all, but the work of others also is borne by them, as it says, “And

you shall serve your enemy.” (Deuteronomy 28:48) Abbaye said, Many have followed the

advice of Rabbi Yishmael and it has worked well; many others have followed Rabbi Shimon
bar Yochai and it has not be successful.
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Yosef le-Chok
Ethical Teaching:
Tzeidah La-Derekh, Page 211b

Come and see the obstinacy of the evil
impulse. For God, may He be blessed, has
warned us through His Prophets, Sages, and
those who fear Him. Yet we have not
accepted their words as a person would
accept the orders of a physician concerning
his patient when he cautions him against
something. Do you not see how much
difference there is between them? For the
physician heals and cautions concerning the
body, whose end is dust, maggots, and
worms. But the Prophet admonishes about the
immortal soul which, if it is worthy, will bask
in the radiance of God's Presence forever and
to all eternity. Surely a person with an
intelligent heart will consider people who
have passed away and departed from the
world, how they bought and built and stood
and engraved and painted and made their
houses tall, and God bequeathed their lands,
possessions, wealth, and property to their
enemies. Do you not realize how they
amassed that which they did not eat and built
that which they did not live in and desired
that which they did not attain? He built a
palace with its top in the heavens, when the
place that is designated for him is in the
lowest depths: his grave. Is there any greater
foolishness in the world than this, to make a
permanent dwelling in the world from which

he departs, never to return, and destroy a
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world to which he is going, to remain there forever and ever? And if it is because of love of
honor and high office — for this will you lose the World to Come? Do you not see kings and
viceroys from the past whom great people honored and served? There is no remembrance of
them, nor of those who served them, honored them, and made them great. Surely there is no
remembrance of a person except for those who were good and those who were generous and
those who served God, who are praised for the goodness of their actions, or who are denigrated
as the most wicked of the wicked as a result of the evil of their deeds, in accordance with what
is said, “The memory of the righteous is for a blessing.” (Proverbs 10:7)
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Practical Law:
Rambam, Foundation Laws of the Torah 6

1) It is permissible to erase any prefix
appended to God's name. For example, the
lamed of I'Adon--ai [for the Lord], the bet of
b'Eilokhim [in God], and the like do not have
the sanctity of God's name. Any suffix
appended to God's name, such as the khaf of
Elokhekhah [your God], the khaf mem of
Elokheikhem [your (pl.) God], and the like,
may not be erased. They are like the other
letters of a Divine Name, because the Name
sanctifies them. But even though they are
sanctified and it is forbidden to erase them,
one who erases these subordinate letters is
not flogged, but he is given lashes for
rebellion. (2) If one writes the alef lamed of
Elokhim or the yud khey of Hashem, it may not
be erased (and, needless to say, yud hey
which is a name by itself), because this name
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is part of the explicit name. But if one writes shin dalet of Shakkai or tzadi vet of Tzivakot, this

may be erased. (3) Other terms by which the Holy One, blessed is He, is praised, such as

Gracious, Merciful, the Great, the Powerful, the Awesome, the Faithful, the Zealous, the
Strong, and the like, are like other holy writings and may be erased.
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(25) The first one came out red, completely [covered in hair] like a hairy cloak,
so they [all] called his name Eisav. (26) After that, his brother came out, his hand

RASHI
25) Red — 4 sign that he would be one who
sheds blood. (ibid.). "¥¥ NN 193 —
[means:] Like a cloak that is full of hair, i.e.,
[completely covered with hair,] just like a
is full of [fibers.
Everyone called him this name,

woolen robe

Flocheide
because he [emerged from
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the womb as



