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head, and place the crown of holiness upon the Turban. (7) And you will take
the Anointment Oil and pour it upon his head and anoint him.

RASHI

Rashi on verse 28:37 above): By means of the
middle
[attached to the Tzitz that goes across the
top of his head], along with the two [other]

[greenish-blue  woolen]  string
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strings that go around [the sides of] his head, AYIYRD 12mm TV 90 A7 WK DY
whereby all three are tied together at the

back of his neck it [the Tzitz] consequently becomes placed upon the Turban like a sort of hat
[on it]. 7) And anoint him — This anointment was also made in the form of a “khi” [i.e.,
a Greek 3] (see Rashi on verse 2 above) [How so? Moshe] would place [a drop of] oil on
Aharon's head and between his eyebrows, and then join them together with his finger (Keritot

5b).
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(8) And bring his sons near, and dress them in Tunics; (9) And gird Aharon and
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his sons with a Belt. And you will bind their [heads with] Hats. The priesthood

will become an eternal statute for them, through your installing Aharon and his
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RASHI

) one M — [The meaning of our verse
here is:] This installation [of Aharon and his
sons,] will sanction the priesthood as eternal
[for them]. Through your installing —
By means of the following procedures [described in the ensuing verses (Siftei Chakhamim)].
[Your installing] Aharon and his sons — i.e., their installation and appointment to the

priesthood.
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sons. (10) And you will bring the bull near the Tent of Appointment, and
Aharon and his sons should lean their hands [forcefully] upon the bull's head.
(11) And you will then slaughter the bull before the Lord, [in front of] the
entrance to the Tent of Appointment. (12) And you will then take some of the
bull's blood and apply it upon the horn [-like projection]s of the altar, with your
finger. And then pour out all the [remaining] blood onto the base of the altar.
(13) And you will take the entire fat[ty membrane] that covers the innards, the
diaphragm with [part of] the liver, and the two kidneys along with the fat that

RASHI

a1 [In front of] the entrance to the
Tent of Appointment — namely, in the
Sanctuary Courtyard, which is situated in
front of the entrance [to the Tent of
Appointment]. (12) [And apply it] upon
the horn [-like projection]s — /Unlike
the applications of blood in a burnt-offering,
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where the priest stood below and splashed

the blood up towards the horn-like projections of the Altar — here, he would ascend the Altar,
and apply the blood with his finger] upon the horn-like projection from the actual top of the
Altar (see Zevachim 53a). QT 5o NN — [means:] All the remaining blood. Onto the Base
of the altar — [The Base of the Altar] is a sort of protruding ledge that was made for it,
all around it. [From ground level, the altar measured 32 X 32 cubits. But] at the height of
one cubit above the ground [the altar indented, measuring only 30 X 30 cubits, thus leaving
what effectively became a ledge at the level of one cubit] (Middot 3:1). 13) IR 7102711 25n1
A0PT — This refers to the [fatty] membrane that is over the rumen stomach [the first of the
four stomachs in a ruminant], called teile [in Old French] (Tosefta Chullin 9:3). — NAN°1 X1
This is the [muscular] wall [that is over] the liver, called abris [in Old French; “diaphragm’]
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is upon them, and burn [them] on the altar. (14) And the bull's ﬂesh, its hide
and its excrement, you will burn in fire outside the camp — it is a sin-offering.
(15) And then take one ram, and Aharon and his sons will lean their hands
[forcefully] upon the head of the ram. (16) And you will slaughter the ram, take
its blood and splash [it] on the altar, around. (17) And then you will cut up the

RASHI
(see Rashi on Leviticus 3:4). 7221 '757 —
[literally
meaning is “with the liver,”

“on the liver,” however, here, the
that is to say,]
along with the diaphragm, he must take also
[a little] from the liver itself (see Rashi on
Leviticus 3:4, Torat Kohanim 3:172). (14) You
will burn in fire — We do not find another

sin-offering [whose blood is applied to the]
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outside [Altar], that is burnt — except for this

[type, namely, the inauguration offerings (Mizrachi and see Rashi on Leviticus 9:11)]. (16) And
you will ... [take its blood and] splash [it] — using a vessel. [The blood was to be
“taken,” i.e., received, into a basin. Then, while standing on the ground,] he would hold the
basin and [using it,] would splash [the blood] towards the horn-like projection [of the Altar],
so that the blood would appear on two [external] faces [of the Altar] (see Rashi on Leviticus
1:5). No sacrifice requires [its blood] to be applied [directly on the Altar's horns] by the
[priest's] finger, except for a sin-offering (see Rashi on verse 12 above). The other sacrifices,
however, do not require [application of the blood on] the actual horn-like projections [of the
Altar], nor do they require [the priest to ascend the ramp to the top of the Altar and apply the
blood with his] finger — rather, the application of their blood is to be on the lower half of the
Altar, whereby the priest does not have to ascend the ramp, but rather, he stands on the ground
and [using the basin, he] splashes [the blood only towards the horns] (Zevachim 53b). Around
— [From the ground, he approaches the northeast corner of the altar, and splashes some of
the blood from its receptacle onto the corner ridge where the northern wall and the eastern

wall of the altar meet, at a level below the halfway “red line” (see Rashi on Leviticus 1:5
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ram into its pieces; wash its innards and its legs, and place [them] together with
its [other] pieces and its head. (18) Then burn all of [these remains of] the ram
on the altar — it is a burnt-offering to the Lord [with] a pleasing fragrance; it
is a fire-offering to the Lord. (19) And you will take the second ram, and
Aharon and his sons will lean their hands [forcefully] upon the ram's head.
(20) Then slaughter the ram, take some of its blood and place it above Aharon's

RASHI (7
and Exodus 27:5). In this way, the blood  N™MI 7R3 NAND VAKX 17w niann ‘2 XPX 2720
splashes onto the north face and the east face  NIXT1TIANA 21 71027XK2 AW 1R NAKT T
of the Altar with one splashing motion. That "2 TIN1 DT XYM 77°K1 727K 1 1Y w2
motion is referred to, therefore, as “ome DY 1IN 5y (1) 2720 MR ﬂ;‘?’l 2720 NiMm
application (of blood) which is two,” that is, NI M () :DINIT IKY Sy o Alnigh
one splashing motion, which applies the

blood to two faces of the altar. He then proceeds to the southwest corner of the Altar, and,
again from the ground, he splashes some of the blood from its receptacle onto the corner ridge
where the southern wall and the western wall of the altar meet, again at a level below the
“red line.” This time, the blood splashes onto the south face and the west face of the altar
with one motion. Thus, in a total of two splashing motions, the blood has been applied to four
faces of the Altar. These splashes, therefore, are referred to as “two applications (of blood)
which are four.”] Thus is it explained in Shechitat Kodshim [i.e., Tractate Zevachim], that
wherever the term “around” appears [in this context], it exclusively means “two applications
(of blood) which are four” — one application towards one corner [of the Altar, namely, the
northeast], and the other towards the other corner diagonally opposite to it [namely, the
southwest corner, as explained above]. Consequently, each application [has the blood]
appearing on two faces of the corner ridge [to which it was applied], on one face and the
other. The result is that the blood is applied to all four faces around the Altar, and it is for
this reason that this [prescription of splashing motions] is called “around.” (17) 7°1N1 '?37 —
[literally, “on its pieces,” but here, meaning] “with its pieces,” i.e., [you will place its innards
and its legs] together with the ram's other pieces. (18) NW1°1 N° — [This expression here
implies a “pleasing fragrance” of a figurative nature (Mizrachi; Devek Tov), namely, M7 Nn3,
i.e., a cause for God to be pleased; says God:] “You have made Me pleased ("1 Nn3) in that
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earlobe and above his sons' earlobes — the right one; and on the thumb of their
right hand and on the big toe of their right foot; and splash the [remainder of
the] blood on the Altar, around. (21) Then take some of the blood that is on the
Altar and some of the Anointment Oil, and sprinkle it upon Aharon and upon
his garments and, together with him, upon his [Aharon's] sons and upon his
sons' garments, sanctifying him and his garments, and his sons and his sons'
garments along with him. (22) And from the ram, you will take the fat, the tail,

RASHI

1 issued a command, and My will was
fulfilled!** (Zevachim 46b). TOR — This term
is derived from the word WX, ‘fire,” [and is
so called, because it denotes the fact that all]
the limbs [of a burnt-offering] are burned on
the fire (OR) [that is upon the Altar].
(20) TN — This refers to the cartilage, the
middle wall within the [external] ear
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[structure]; called tendrons [in Old French].

07”112 — [means:] The thumb, and [the blood was actually placed] on its middle joint [just
as it was to be placed on the middle cartilage of the ear (Siftei Chakhamim, see preceding
Rashi)]. (22) The fat — This refers to the fat of the small intestines [according to Rabbi
Yishmael] or of the obomasum stomach [the last of the four stomachs in a ruminant, according
to Rabbi Akiva] (Chullin 49b). The tail — [The tail is to be removed] from [a level just
above] the kidneys and downwards, as is explained in Vayikra (see Rashi on Leviticus 3:9), as
the verse says (ibid.), “[the complete tail,] which he should remove up to the backbone
(73Y7), " for that is the place where the kidneys “give counsel (13%)” [to the heart to tell it
what to do] (Rashi on Berakhot 61a;, Chullin 11a). Now, regarding the [sacrificial] portions
of the [young] bull (verses 13-14 above), the tail is not listed [as one of them], because a tail
is only offered up [on the Altar] in the case of a lamb, a ewe or a ram; an ox or goat do not
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the fat[ty membrane] that covers the innards, the diaphragm [with part] of the
liver, and the two kidneys along with the fat that is upon them, and the right
[hind] thigh, for it is a ram of completeness — (23) [Along with] one
[unleavened] loaf, and one loaf of oil-rich bread, and one wafer, from the

RASHI

require their tails [to be offered up on the
Altar]. And the right [hind] thigh — No
where do we find that the right [hind] thigh
is burned along with the sacrificial portions
[on the Altar] — except in this case (and see
Rashi on verse 23 below). X o°RPM X 3
— [This term QX% here is equivalent to]
bW, denoting “completeness (MM2W),” for

the sacrifice is complete in every way (see
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below) [and where the word Q'X9% derives

from Xom, “full” or “complete” (Siftei Chakhamim)]. [So what, then, is the meaning of our
“for it
is a ram of completeness?”’] Our verse is thereby telling us that this QX?1 sacrifice here is a

verse, when, after listing where all the portions go, it then gives the supposed reason:

“peace-offering (@MW), ” for it imparts “peace (@) " to the Altar, to the one who performs
the service, and to the owner of the sacrifice (Tanchuma Tzav 4, Torat Kohanim 8:19) [insofar
as each of these receive a share of the sacrifice: The Altar receives the sacrificial portions as
“And,” says God,]
will go to the one who performs this particular service, as his portion.” (see verse 26 below)
[And who is this?] It is Moshe, for he officiated in the inauguration [of the Sanctuary]. And
the remainder [of the animal] was to be eaten by Aharon and his sons — they were the
7 of the sacrifice [i.e.,
Moshe], as is explained in this section.

set out in our verse. “this is why I require that the chest [of the animal]

“owners the ones who submitted the sacrifice to be offered up by
(23) One [unleavened] loaf — from the
[ten unleavened] loaves [mixed with oil] (i.e., the second item listed in verse 2 above).
And one loaf of oil-rich bread — This is from the kind [of unleavened
bread] that had been scalded [then baked and then fried (i.e., the first item listed ibid.),

which had as much oil added to it as the other two items had together] (see Rashi
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basket of unleavened breads that is before the Lord — (24) And place all of
these upon the palms of Aharon and upon the palms of his sons, and wave them
as a wave-offering before the Lord. (25) Then take them from their hand and

RASHI

on verse 2 above; Menachot 78a). PPN —
[one] of the [unleavened] wafers [i.e., the
third item listed in verse 2 above]. Thus, one
out of the ten of each of these [three] kinds
[of unleavened breads listed ibid., was put
aside for burning on the Altar] (Menachot
76a). And find a
bread-offering brought together with a
sacrifice to be burned [on the Altar] —
except in this case. For the breads of the

nowhere do we

thanksgiving-offering and those connected
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with the nazir's ram, were given to the priests

along with the chest and thigh, while from our sacrifice here, [the officiating “priest,”
namely,] Moshe, only received the chest as his portion (see verse 26 below). (24) [Place all of
these] upon the palms of Aharon [and ... his sons,] and wave [them] — /Since God
is commanding Moshe here, how is it that Moshe could place the offering in Aharon's palms,
and yet still be asked to wave it himself (Siftei Chakhamim)? Well, in fact,] both the “owner”
[of the sacrifice] and the [officiating] priest would be involved in the waving procedure. And
how was this achieved? [The offering was placed in the owner's palm, and then] the priest
would place his hand under the owner's hand, and then proceed with the waving (Menachot
61b). [In this way, the offering would be upon the palms of both the owner and the priest.]
And in our case here, the “owners” of the offering [i.e., the ones who submitted it], were
Aharon and his sons, while the officiating priest was Moshe. A wave-offering — [The
waving procedure comprised two elements:] (a) the offering would be waved (RaW) back and
forth [in the four directions of the compass, in a gesture of homage] to the One to Whom the
four directions of the universe belong. [This element was called] 791N (see verse 27 below,
A3 WR), which would prevent and annul calamities and harmful winds [that blow on this
horizontal axis],; and (b) TN (see verse 27 below, B WNR), whereby the offering would be
elevated (BW1) and [then would (Siftei Chakhamim) need to be] brought down again — this, [in
a gesture of homage] to the One to Whom the heavens and the earth belong. [The M N element]
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burn them on the Altar, after [having burnt the first ram as] the burnt-offering
— as a pleasing fragrance before the Lord; it is a fire-offering to the Lord.
(26) Then take the chest of Aharon's ram of completeness, and wave it as a
wave-offering before the Lord, and then it will be yours as a portion. (27) You
will santify the chest of the wave-offering and the [hind] thigh of the elevated
offering that have been waved [horizontally] and elevated [for all ensuing
peace-offerings, that they be always waved so, and that] they belong to Aharon
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RASHI

prevented harmful dew [that come from the
heaven to the earth] (Menachot 62a). (25) 1757
oy — [literally, “on the burnt-offering;”
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however, it cannot mean that this offering be  PW NX1 fIDANA TN NX WP (1) :Dipn
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burnt together with the burnt-offering, since
the latter had at this stage been completely
consumed by the Altar's fire (see verse 18

above). Rather, it means: You must burn ‘('[yJJ”'IW) T”y‘7: '1”"‘7UJ1 .'ltg;‘_['} 'l;‘?'l'l '{Wi‘?
these] after [you will have burnt] the first ram

that you had already brought up as a bumt-offering (see Rashi on Leviticus 8:28; Mizrachi).
mms e — [This expression here implies a “pleasing fragrance” of a figurative nature
(Mizrachi, Devek Tov), namely, that the offering] provides 1 NN3 [i.e., a cause to be pleased,]
for the One Who gave a commandment and His will was fulfilled (see Rashi on verse 18 above;
Zevachim 46b). TOR — [derives from the word WX, “fire,” for this offering is] to be put on
the [Altar's] fire (and see Rashi to verse 18 above). To the Lord — i.e., to the Name of the
Omnipresent. 27) MANNT PW DX 79107 7110 DX MW ... — [The meaning here is not
that the chest and thigh be actually sanctified, for the chest (verse 26) had already become
Moshe's portion and the thigh (verse 25) had already been burnt (Siftei Chakhamim). Rather:]
Sanctify them for all future generations, that the chest and [hind] thigh of peace-offerings
should undergo their procedures of waving [horizontally] and elevation (see Rashi on verse
24 above) [just as these portions of this ram did]. However, [unlike here, where the thigh was
burned,] these [portions] should not be [sanctified, to be] burned [on the Altar,] but rather,
[the chest and the (hind) thigh] “belong to Aharon and his sons,” [i.e., the priests,] for them

to eat (Siftei Chakhamim). 911N — denoting a waving motion of back and forth [on a
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and his sons. (28) It shall be for Aharon and his sons as an eternal statute from
the Children of Israel that this be an elevated offering and [always] will be an
elevated offering from the peace-offerings of the Children of Israel as their
elevated offering to the Lord. (29) And Aharon's holy garments will remain for
his descendants after him, through which they will be instated in [their priestly]
office, and with which they will be installed as such. (30) And the one who
serves in his place from among his sons, will wear these [garments] for seven

RASHI

horizontal plane] (see Rashi on verse 24
above); wenteler in Old French. Q7 —
denoting elevation and bringing down (see
Rashi on verse 24 above). (28) As an eternal
statute from the Children of Israel
— that peace-offerings go to the owners [of
the sacrifice], while they must give the chest
and [right hind] thigh to the priest. iWA17N 2
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X — [The term 7N, “elevated offering”

is usually used to refer to the portion of the sacrifice (or produce) that is given to the priest.
In our case here, it therefore refers to] these chest and thigh portions [that are to be given to
the priest from peace-offerings]. (29) For his descendants after him — namely, for the
[descendants] who assume the office [of High Priest] after Aharon. mend — [does not have
the usual meaning of “anointment,” for Aharon's anointment was not performed while he wore
these garments (Siftei Chakhamim). Rather, it means:] “Through which they will be instated in
[their priestly] office.” For there are instances in Scripture where this word T signifies a
“high position,” as in (Numbers 18:8), “I have given them to you for greatness (TW®2),” and
(Psalms 105:15), “Do not touch My great ones ("n"vn).” And with which they will be
installed as such — With these garments, he will become enclothed in [and thereby installed

into his capacity of] the High Priesthood. (30) For seven days — i.e., [for the seven]
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days — [he is the one] who will enter the Tent of Appointment to serve in the
Holy [inner Sanctum]. (31) Then take the [remainder of the] ram of
completeness, and cook its flesh in a holy place. (32) Then Aharon and his sons
will eat the ram's meat and the [unleavened] bread that is in the basket, at the

RASHI

consecutive [days of his inauguration period
(Siftei Chakhamim)]. 7197 OW2® — [The
meaning here is:] The one from among his
sons who will arise to become the High Priest

after him, [he will wear the eight garments of

the High Priesthood for the seven consecutive
days of his inauguration, which will all take
place] at the time when they appoint him to
become the High priest. 5% DX N2 WX
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TV — [Although Ty 7R usually refers to

the Sanctuary, where all priests are allowed to enter, here, the reference is to] that very priest
who has been prepared to enter the most inner Sanctum on Yom Kippur — and this is none
other than the High priest, for the Holy service of Yom Kippur is valid only through him (Yoma
73a). In his place from among his sons — /But only from his sons? No, however,] this
teaches us that if a High Priest has a son worthy to fill his place, then [that son will take
precedence over all other candidates, and] he must be appointed as the [new] High priest, to
fill his [father's] place (Torat Kohanim [6:5). 1°321 VNNN 127 — [The word 172 is not a
noun, for if so, this phrase would read “the priest from among his sons in his place.” That
would have necessitated Scripture to have added there “the priest who is to serve ... .”
Therefore, the fact that Scripture does not add that phrase] here, is proof [of the general rule]
that wherever the word 12 appears in Scripture, it is actually a verb in the present tense,
meaning “serves” [and that therefore, our verse means, “the one who serves (1727) ...”].
Moreover, this is why the cantillational symbol [of the word 121] is a tevir which [always]
connects with [a tipcha after it (Be-eir Rechovot), which is the cantillational symbol of] the word
that follows it [thus linking 1127 to the next word VNnN. This fact further proves that 0NN 1127
must mean “‘who serves in his place,” i.e., that 112 is a verb meaning “serves”] (Levush
Ha-Orah; Be-eir Rechovot). (31) In a holy place — namely, in the Courtyard of the Tent of
Appointment (see Leviticus 6:9). [While ensuing peace-offerings could be eaten even by
non-priests, the flesh of that particular ram was an exception,] for that peace-offering assumed
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entrance to the Tent of Appointment. (33) They will eat these [portions] through
which purification was facilitated and [through which they will have] become
installed and sanctified. A non-priest must not eat [them], for they are holy
[portions]. (34) And if, come morning, there is any left over from the meat of

the [ram of] completeness or from the bread, then you must burn that which is
left over in fire; it must not be eaten, for it is holy. (35) Thus will you do for

v
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RASHI
the status of holy of holies. (32) At the

entrance to the Tent of Appointment
— [Not literally at the actual entrance of the
Sanctuary, but rather,] the entire [Sanctuary]
Courtyard is called thus (see Rashi on verse
11 above). (33) They will eat these
[portions] — [Who will?] Aharon and his
sons, for they are the “owners” [i.e., the ones
who submitted this sacrifice]. Through
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which purification was facilitated —

for them [i.e., for Aharon and his sons. Through the ram and the bread, they became purified]
from their non-priestly status and from all loathsome [acts that they may have committed (Siftei
Chakhamim)/. [Through which they will have] become installed — /Not¢ through eating
the portions (Siftei Chakhamim), but rather,] through [performing the service of] this ram and
this bread offering [as was prescribed by God]. [(Through which they will have)
become installed] and sanctified — /Not that the installation itself brings about the
sanctification (Siftei Chakhamim), but rather, that] through [the service of] these inauguration
offerings, [Aharon and his sons] became installed and sanctified into the priesthood. For they
are holy [portions] — [The actual status of these portions are] holy of holies. From here,
that
by doing so, he transgresses a negative commandment] (Makkot 18a), since Scripture gives
35) Thus will you do for Aharon and his

sons — [In order to prevent one from thinking that the omission of even one detail from

we derive the Scriptural warning against a non-priest eating [from] holy of holies [i.e.,

the reason here, namely, “for they are holy.”

all the installation service should not affect the priests' overall installation (Siftei Chakhamim)],
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Aharon and his sons, just like all that I have commanded you. You will perform
their installation [service] for seven days. (36) And you will perform [the
service of] a sin-offering bull every [inauguration] day, for the purpose of
atonement; and by purifying the altar, you will atone for it. And you will
anoint it to sanctify it. (37) For a seven-day period, you will provide atonement

RASHI v
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invalidate, [thereby emphasizing] that if
[even] one element is omitted from the
procedure described herein, the priests will
not be considered installed in their priestly
office, and any service they might perform is
invalid (Yoma 5a). 12NK — is equivalent to
IR, “you.” You will perform their
installation [service] for seven days —
[Not that you must perform this service once,
over the seven-day period (Siftei Chakhamim),
but rather, you must repeat] this whole
service and all these [installation] sacrifices
on each and every day [for seven days]. 36) And you will perform a sin-offering bull
— every [inauguration] day [as signified by the word B2 here]. 3197 oy [means:] For
the purpose of (9¥) atonement, i.e., to provide atonement for the altar from any alien status and
abomination (see below). Now, since Scripture states (preceding verse) “You will perform their
installation [service] for seven days,” I only know to perform [for seven days,] that which
facilitates the [personal purification of] the priests themselves, namely, the rams and the
bread-offerings. However, Scripture had not yet specified to perform [for seven days,] that
which facilitates the [atonement of the] altar, namely, the bull [which was brought] for
purifying the altar. This is why our verse here is necessary. [Now, what does atonement for
the altar mean?] Midrash Torat Kohanim explains (Sifra Vayikra 8:14) that [unlike the atonement
needed for Aharon and his sons (see Rashi on verse 33 above),] the “atonement” here for the
altar was necessary in case someone had donated a stolen item for the construction
of the Sanctuary and [that stolen material became incorporated into] the altar.
DRVUM —  [understood as it is translated by Onkelos, namely:] “And purify.”
[And how was the altar actually purified?] It was the application of blood [to the top
of the altar] with [the priest's] finger that is called "N (see verse 12 above). And
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for the altar and sanctify it. And the altar will be holy of holies — anything
that touches the altar will become holy. (38) And this is what you will offer

RASHI

you will anoint it — with the Anointment
Oil (see Exodus 30:22-33 and Rashi on 28:41
above). All the anointments were done in the
form of a “khi” i.e., a Greek 2 [which is like
our letter 1 in the Holy Language] (see Rashi
on verse 2 above). 37) And the altar will
be holy [of holies|] — And what is [the
nature] of its holiness? [As our verse
continues:] “anything that touches the altar
will become holy” — even an invalidated
sacrifice that had been put upon the altar,
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becomes sanctified such that [although it

should not have been put up there in the first place, nevertheless,] it must not be removed.
Now, since our verse states, “anything that touches the altar will become holy,” I would
assume that this includes not only sacrifices that are [anyway] fit but also those which were
not fit [before they were submitted as a sacrifice]. For example, something that became
invalidated [as a sacrifice] outside the Sanctuary precincts [i.e., before it was even brought
there], for instance, a male animal that had cohabited with a woman or a female animal with
which a man had cohabited, or an animal set apart [for idolatrous purposes], or one that had
been worshipped [as an idol], or a tereifah [i.e., one with a fatal disease or fatal wound], and
other similar cases. [But this assumption is incorrect, and] Scripture, therefore, continues
immediately after our verse (to describe the daily burnt-offerings in the next verse), “And this
is what you will offer [on the altar],” [the juxtaposition here, teaching us:] Just as a
[properly performed] burnt-offering is fit, so, too, [the altar can only sanctify] any fit
[sacrifice], i.e., one which had previously been fit but had become invalidated only after it had
been brought into the precincts of the Sanctuary Courtyard, [Anything that was unfit before it
was brought in, however, will remain invalidated and must be removed from the altar if
unlawfully put on.] Examples [of cases that will be sanctified by the altar,] are: Sacrificial
[portions or blood] that had been left overnight [without these portions having been placed,
or the blood splashed, upon the altar (Siftei Chakhamim)/, or that had been taken out [of their
prescribed holy area, within which they must remain], or that had become impure [since
brought in], or [an animal] that had been slaughtered by someone who had the intention [at

the time of slaughtering,] to later eat or burn the sacrifice after its prescribed time-limit or to
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on the altar: Two lambs [each] one year old, every day, always. (39) You will
offer the first lamb in the morning, and you will offer the second lamb in the
afternoon. (40) For each lamb, [offer] one tenth [of an Eifah] of fine flour mixed
up with one quarter of a hin of pressed [olive] oil, and a libation of one quarter

RASHI

eat it outside of its prescribed [holy] area
[within which it must be eaten], and other
similar cases (Zevachim 83a; Torat Kohanim
beginning of Tzav). (40) n>o ey —
[y, literally, “one tenth” signifies] one
tenth of an eifah. [Now, since an eifah's
volume is equivalent to that of 432 eggs (see
Siftei Chakhamim), one tenth of an eifah is

therefore equivalent in volume to] forty-three
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and one fifth eggs. Pressed [olive] oil —

[In the case of the oil for the Menorah, only pressed olive oil must be used (see Exodus 27:20
and Rashi there). Here, however,] when Scripture states “pressed” oil, this does not mean that
we are obligated [to use only pressed oil here in meal-offerings], but rather, [it is stated, to
teach us that pressed oil] is indeed fit to be used [in this context]. [And why would one have
thought that pressed oil might not be used here?] Because Scripture states (ibid.) [that the
Menorah must have] “pressed olive oil ... for illumination,” which might have implied that only
for illumination [may pressed oil be used], but not for meal-offerings. Thus, one may have
[erroneously] concluded that it [pressed oil] is invalid for use in meal-offerings. Scripture,
therefore, says “pressed” here [to teach us that although there is no obligation to do so,
nevertheless pressed oil may also be used for meal-offerings]. And [regarding the Menorah,]
the expression “pressed olive oil ... for illumination” is used only to exclude meal-offerings
from the actual obligation of using pressed oil, for indeed even oil that was produced by
crushing [the olives between] millstones is fit for use in meal-offerings (Menachot 86a). One
quarter of a hin — is equivalent [in volume] to three log [a log equals six eggs]. And a
libation [... of wine] — [t0 be poured] into the bowls, just as we have learned in Tractate
Sukkah (48a): There were two silver bowls on top of the altar, [one for wine and the other
for water. And] each had a [spout that protruded from it, bored through with a] hole [out of
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of a hin of wine. (41) You will offer the second lamb in the afternoon; and you
will offer for it the same meal-offering as the morning and the same as its
libation, as a pleasing fragrance, a fire-offering to the Lord. (42) A continuous
burnt-offering throughout your generations, [offered] at the entrance to the Tent
of Appointment, before the Lord, the place where I shall make an appointment

RASHI

which the liquid would flow, these two hollow
spouts appearing] like some sort of narrow
nostril [coming out of the bowl]. He would
pour the wine into its bowl, and it would flow
down [the spout], coming out of the “nostril,”
and falling onto the top surface of the altar.
From there, the wine went down draining
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channels in the altar of the permanent Holy
Temple, while in the case of the copper altar
[in the desert's Sanctuary], the wine went
[from the altar, [directly] onto the ground. (41) As a pleasing fragrance — [This expression
signifies that an offering is totally burned on the altar. Now, if so, one might erroneously think
that the expression here is referring to the actual lamb, which is indeed to be totally burned
on the altar, and therefore, not referring to the meal-offering. For just as all other
meal-offerings are not totally burned on the altar (see Leviticus 2:3,10), so, too, here, one
might conclude, that this meal-offering brought with the libations of a sacrifice is also not
totally burned. However, this is incorrect, and the expression “a pleasing fragrance” is]
referring here to the actual meal-offering itself, for meal-offerings that are brought with the
libations of sacrifices, are indeed to be totally burned [on the altar] (Siftei Chakhamim). They
are to be offered in the following order: First the sacrificial portions [of the animal] are
offered, and after that, the meal-offering, for Scripture states (Leviticus 23:37), “a
burnt-offering and [its] meal-offering” [i.e., in that order]. 42) Continuous — /i.e., to be
offered] every single day, without ever interrupting a day in between. el TYIR WK — [Says
God to Moshe here:] When [ shall make an appointed time (1Y) to speak with you, it is there,
that I shall come for that set meeting. [And which place is referred to here?] Some of our
Rabbis learn from here, that [since this passage had been talking about the Sanctuary's altar,
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with you, to speak with you there. (43) It is there that I shall set My
appointment [to speak] with the Children of Israel, and it will become
sanctified through My glory. (44) I shall sanctify the Tent of Appointment and
the altar, and I shall sanctify Aharon and his sons, to serve Me. (45) And I shall
dwell within the Children of Israel, and I shall be a God for them. (46) And
they will know that I am the Lord their God, Who took them out from the land
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therefore,] it was from above the copper

altar that the Holy One, Blessed is He, would
speak with Moshe, i.e., once the Sanctuary
had been erected. While others teach that it
was from above the Lid [of the Ark that God
spoke with Moshe], as the verse says (25:22),
“I shall speak with you from above the Lid
[from between the two Cherubim that are
upon the Ark of Testimony]” (and see Rashi
there). Thus, [according to these Rabbis,] the
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phrase in our verse here “the place where |

shall make an appointment with you,” is not referring to the altar, but rather, to the Tent of
appointment which was mentioned earlier in our verse (Beraita d'Melekhet HaMishkan at end).
@3) MW NIV — [It is there that] I shall set My appointment with them to speak [with
them], just like a [mortal] king fixes an appointed place and time to speak with his servants.
And it will become sanctified — i.e., the Sanctuary [will become sanctified] Through
My glory — for there, My Divine Presence will reside, [and thereby, the Sanctuary will
become sanctified (Siftei Chakhamim)/. And the Midrash Aggadah [expounds our verse
homiletically, as follows]: Do not render the word here 7222, “Through My glory,” but
rather, read it as meaning 121213, i.e., “[And the Sanctuary will become sanctified] through
My honored ones.” Here, then, God is alluding to Moshe regarding the death of Aharon's
[two] sons, [Nadav and Avihu, that was to occur] on the day when the Sanctuary was erected
(see Leviticus 10:1-2). And this is what Moshe meant, when he said [to Aharon] (Leviticus

10:3), “This is what the Lord had spoken, when He said, I shall be sanctified through My
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of Egypt, that I may dwell within them. I am the Lord their God. 30 (1) And
you will make an Altar on which to bring incense up in smoke; make it out of
acacia wood. (2) Its length will be one cubit, and its width one cubit; it will be
square, and have a height of two cubits. And its horn [like projection]s must
[also] be [made] from [the same original un]it. (3) And you will cover it with
pure gold — [on] its top surface and its walls all around, and [on] its horn [like
projection]s; and you will make a golden crown for it, all around. (4) And make
two golden rings for it, under its crown, on its two [diagonally opposite]
corners that are on its two sides. This will act as housings for the rods, with
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chosen ones” and where did He speak [here
in our verse] “and it will become sanctified
through My honored ones.” (Torat Kohanim
10:36; Zevachim 115b) 46) That 1 may
dwell within them —/i.e, besides freedom
from bondage, I took them out of Egypt] for
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the [additional] purpose of My dwelling

among them (Gur Aryeih). 30 (1) NIOP PR — [means:] On which to bring incense up in
smoke. (3) [On] its top surface — This [internal] altar had a [proper] top surface, but the
[external] altar used for the [daily] burnt-offerings did not have a [permanent] top surface
[structure, for it was made with a hollow center (see Exodus 27:5 and Rashi there)]. Rather,
they filled its hollow [center] with earth every time they encamped [and took out the earth
when they moved on] (Mekhilta 20:21). A golden crown — [The golden crowns on the Ark
and Table symbolize the Crowns of Torah and Majesty respectively (see Rashi on Exodus
25:11,24), while here, this one] symbolizes the Crown of Priesthood (see Mishnah Avot 4:17;
Yoma 72b). 4) 1’.7117:?3 — [While this word usually means “sides” (see Rashi on Exodus
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which to carry it. (5) And you will make the rods out of acacia wood, and cover
them with gold. (6) And you will place it before the Cloth Partition that is by
the Ark of Testimony, in line with the Lid that is upon the Testimony, the place
where I shall set appointments with you. (7) And upon it, Aharon will bring
perfume incense up in smoke; each and every morning, when he cleans out the
lamps, he will bring this [incense] up in smoke. (8) And [also] when Aharon

RASHI

25:12),] here, it means “corners,” just as it
is translated [by Onkelos. And the fact that
PRY9X does not mean “sides,” is indicated in
our very verse,] because Scripture here
“on its two sides (1°7%).”

[Thus, the meaning here is:] On its two

already states

[diagonally opposite] corners that are on its
two sides (Maseh Chosheiv). This will act

— i.e., the manufacture of these rings [will
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act as housings]. o°72% o°nab — [literally,

this verse could be mistakenly read as “This will act as housings and as rods.” However, the
meaning here is:] Each ring will be a housing for a rod. (6) Before the Cloth Partition
[... in line with the Lid] —One might have [erroneously] suggested that [as long as this
incense altar is positioned in front of the Cloth Partition,] it need not be placed in line with
the Ark, but rather, [somewhat] north or south of it. Scripture, therefore, continues here “in
line with the Lid” — i.e., it must be directly in line with the Ark, but outside [the Partition]
(Beraita d'Melekhet HaMishkan 4). (7) 12°0%12 — [This term] signifies cleaning out the
kindling-cups of the Menorah (see Exodus 25:38) from the ashes of the wicks that had burnt
throughout the [previous] night. Aharon would clean these out (°0°2) each and every
morning. N7 — Luces in Old French (lamps), and in fact, this is the meaning of the word

M73 whenever it is mentioned in connection with the Menorah, except for the instances where
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kindles the [Menorah] lights in the afternoon, he will burn this [incense,
thereby] always having incense before the Lord, throughout your generations.
(9) Do not bring alien incense upon it; nor [must you offer on it] a
burnt-offering, a meal-offering or pour a libation-offering upon it. (10) And
Aharon will provide atonement upon its horn [-like projection]s once a year,
from the blood of the Atonement sin-offering. [Only this] one time in the year
will you provide atonement upon it, throughout your generations. It is

RASHI

the verse also adds the term TROY [literally,
“bringing up,”’] in which case, it denotes
“kindling” [a flame,
flame to light up] (see e.g., next verse).
®) n'?sm:n — [means:] When he kindles
these [lamps], to cause their flames to rise
(1%y). He will burn this [incense] —
Every day [a maneh's worth of incense was to
be used]; he burnt a half a maneh in the
morning (preceding verse) and a half a maneh

literally, causing a
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in the afternoon (our verse;, Keritot 6b).
© Do not bring ...
namely, any [types of] incense that had been donated [by some individual, for] all these are
considered “alien” to this altar, with the exception of this [type, namely, Q107 NP
mentioned in verse 7 above (and see verses 34-38 below)] (see Menachot 50b). 1M1 nby‘n

— [could be understood erroneously to mean that a burnt-offering or meal-offering may be

upon it — i.e., upon this [internal incense] altar. Alien incense —

offered on it. Rather, the word X2, “do not” at the beginning of our verse also applies to these,
and the meaning is:] “nor [must you offer on it] a burnt-offering or a meal-offering.” A
“burnt-offering” here refers to an animal or bird sacrifice while a “meal-offering” here refers
to one of bread. (10) And Aharon will provide atonement — /by/ application of blood
[ “upon its horn-like projections”’]. Once a year — namely, on Yom Kippur. This is what is
referred to, when the verse in N "NX says (Leviticus 16:18), “And he will then go out to the
altar that is before the Lord, and effect atonement upon it: [He will take some of the bull's

blood and some of the he-goat's blood ...].” The Atonement sin-offering — This refers
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to the bull and he-goat of Yom Kippur (see :1WIR1 Wpn NXpv Sy omsinm oiean
Leviticus 16:18-19), which come to provide 13931997 D217 Wipn mamT .owp wp
atonement for sins regarding defilement of MK T2V K9

the Sanctuary and its holy items [ie., if a

priest knew he was in an impure state but inadvertently entered the Sanctuary or ate of holy
sacrificial food, or if he wilfully entered the Sanctuary or ate of holy food but was not aware
of his impure state (Siftei Chakhamim)/ (see Rashi and Mizrachi on verse 16 there; Shevuot 2b).
D’W'IP WP — [literally, “holy of holies;” however, this is not to be understood as such here
(Mizrachi, Gur Aryeih). Rather, the meaning here is:] This [internal incense] Altar is sanctified
(UTp) exclusively for these [holy] offerings @WIp) [namely, the incense brought twice daily
and the once-a-year blood application for atonement] — and not for any other service [upon

it].
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Mishnah Parah, chapter 10 P 179 13WN

(1) Any object that is susceptible to midras "3 XD "2 ,NRVLI? 70,0772 XIL? X7 72 R
impurity [i.e., items that are normally 72,77 XL XRV? *IXIT 22 .2 RZPD DX Y
designated to support a person such as a chair ~ *27 .72 X , MR 73,32,"'??5 *27 790 772 XY
or couch. If a zav (a man who had two or .72 ,XnLT DM D°NIM AT MR YOI
three impure discharges) sits on it, or it was 7723 YW NNTQU'? 27 2 AT PR TEm
used to support his weight in any manner (see

Zavim 2:4), the item becomes defiled to the first degree and it, in turn, defiles people or
utensils that come into contact with it (see Rashi Leviticus 15:3-5, Chok vol. 5, pg. 492)] is,
for the purpose of the water of purification, deemed to be an impurity of maddaf [a form
of a minor or indirect midras impurity imposed Rabbinically as a stringency, as stated in
Chagigah 2:7, “The garments of those eating sacrifices (who are by necessity pure), possess
midras impurity for those dealing with the water of purification”], regardless of whether or
not it was defiled or pure [and if such an item were touched, carried or moved by a person,
he becomes disqualified from handling the water purification as though he actually came
into contact with a midras impurity]. A man, too, [even if he was pure in regard to holy things,
but did not specially immerse himself for the purposes of the purification water] is subject to the
same restriction [as the aforementioned items and if he touched or moved a person in any
manner, the one whom he touched is now defiled for, and disqualified from, the preparation
of the water]. Any object that is susceptible to corpse defilement [but not to the midras
impurity of a zav such as vessels that are not designated for lying or sitting], regardless of
whether or not it is defiled or pure, Rabbi Eliezer says, is not deemed to be an impurity of
maddaf; [and therefore, one who is pure regarding the purification water, does not become
defiled by moving it (without actually touching it) as he does when he moves that which is
subject to a midras impurity]. Rabbi Yehoshua says; [Even if the object moved is not subject
to midras impurity and is pure] it is deemed to be an impurity of maddaf [and the one who
moved it is now disqualified] and the Sages say; That which is defiled [via a corpse, regardless
of whether or not it is an object that is subject to midras impurity] is deemed to be an impurity
of maddaf [and will disqualify by moving it without actually touching it], and that which is pure
[even if it were subject to midras impurity] is not deemed to be an impurity of maddaf [and will
not disqualify by moving it without actually touching it (see Tiferet Yisrael)]. (2) One who was
clean for the water of the purification who touched an impurity of maddaf [here, meaning, the
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cover of a zav; even in a case where it did not
come in direct contact with the zav, for
example, if other covers intervened. The
cover is nevertheless, Rabbinically unclean
and defiles food and drink by contact.
Ordinarily, it does not have the power to
defile people and vessels. Here, however, the
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one who touches the maddaf] becomes

unclean [in regard to handling the water of purification]. If a lagin [i.e., a jar] that was
designated for the water of purification touched a maddaf impurity, it becomes unclean
[and disqualified for use]. If a man who was clean for the water of purification touched
foodstuffs or liquids [that were clean in regard to terumah and consecrated things, but not in
regard to the water of purification] with his hand [just as one who touches defiled
foodstuffs or liquids defiles his hands, here as an added stringency of the water of purification],
he becomes unclean. But, if he did it with his foot, he remains clean. If he moved them with
his hand [without touching them], Rabbi Yechoshua says; He becomes unclean [and is
disqualified], while the Sages say; He remains clean. (3) If a kalal [the earthen jar designated
for the ash of the red cow] of purification touched a [dead] creeping thing, it remains clean
[since earthenware does not contract impurity through its exterior walls]. If the jar was
placed on top of it [the dead creeping thing], Rabbi Eliezer says; It [and its content] remains
clean, but the Sages say; It becomes defiled [since the verse states (Numbers 19:9) “A pure
man will gather the ash of the cow and place it outside the camp in a pure place,” the Sages
maintain that, although, the jar itself will not become defiled, due to its being earthenware, it
is not, however, in a pure place]. If the jar touched [defiled] foodstuffs or liquids or Holy
Scriptures [which Rabbinically defile hands or terumah that touch them (see Yadayim 3:2,
Chok, vol 5 pg. 209)] it remains clean. If it was put on them, Rabbi Yose says; It remains
clean, but the Sages say; It becomes unclean [as above]. (4) One who was pure for the
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purification water who touched an oven [even
one that was clean for holy things] with his
hand becomes unclean [since it was not
guarded for the purification, his hand is
defiled in regard to the purification water
and the body of one whose hands are defiled
is considered defiled, as well], but if [he
touched it] with his foot he remains clean. If
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he stood on the oven and put out his hand

beyond the oven with the lagin [of the purification water] in his hand, and so, too, in a case where
a carrying-yoke was placed over the oven and from which two kalal jars [with ash] were
[extended past the oven and were] suspended at either end, Rabbi Akiva says; They remain
clean [being outside and beyond the oven they may be regarded as resting on a pure place],
but the Sages say; They are unclean [since they are supported by the man or the yoke that
rests on the oven, they also are deemed to be resting on a place that is not pure]. (5) If one
was standing at the side of an oven and he stretched out his hand to a window from which he
took a lagin, passing it over the oven, Rabbi Akiva says; It is unclean [Rabbi Akiva maintains
the principle of kelutah k'mee shehunchah — if something enters the airspace of a domain
beneath ten handbreadths, it is considered as though it landed there (see Shabbat 11:1, Chok
vol. 2 pg. 436), therefore, according to Rabbi Akiva, passing something in the airspace above
the oven (the ovens referred to here, had their openings on top) is regarded as though passing
through the interior of the oven] and the Sages say; It is clean [since they do not hold by the
principle kelutah k'mee shehunchah; the halachah here follows the Sages]. However, one who
is pure for the purification water may stand over an oven while holding in his hand an empty
vessel that is pure for the purification water or a vessel filled with water that has not yet been
mixed with the ashes of the red cow [the requirement of “pure place,” in the verse quoted
above in Mishnah 3, refers to the time after which the ash had already been mixed into the
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water]. (6) If a Jagin containing the
purification ~ water touched a  vessel

containing consecrated food or ferumah, the
vessel containing the purification water
becomes unclean [since the consecrated food
or terumah is considered defiled in regard to

purification water], but the one containing the
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consecrated food or the ferumah remains

clean. If he held the two vessels [one containing purification water, the other containing
terumah] one in each of his two hands, both become unclean [the purification vessel becomes
defiled because of its contact with the man's hand which has become defiled in regard to the
purification water as does his entire body, when he touched the vessel of terumah. The vessel
of terumah or of consecrated food becomes defiled by contact with the man who was carrying
the water of purification, since purification water defiles the person who, in turn, defiles
his clothes or any other vessel he touches while carrying it (see Kelim 1:2)]. If they were both
wrapped in separate papers, they remain clean [since the person did not touch the vessel of
terumah, he did not become defiled and even though he becomes defiled by carrying the
purification water, still, he in turn, does not defile the terumah because he didn't touch it]. If
the vessel of the purification water was wrapped in a paper while that of the terumah was held
in his hand, both become defiled [when he touches the ferumah he becomes defiled and the
very act of carrying defiles the vessel of the purification water, even though he is not touching
it, (as we will learn in the next chapter Mishnah 6). He becomes defiled as the one carrying
the purification water, who, in turn, defiles the terumah through contact]. If the one containing
the terumah was held in his hand wrapped up in paper while the one containing the water of
purification was held in his hand, both remain pure [that of the ferumah remains pure
because he did not touch the vessel since there was a paper interposing between the hand and
the vessel, and the purification water remains pure because the impurity of the man, which
was caused by carrying the water, cannot be transmitted again to the water that caused it]. Rabbi
Yehoshua says; [The vessel containing the water of] the purification becomes defiled [Rabbi
Yehoshua maintains that moving the vessel of terumah is deemed to cause an impurity of
maddaf for the purification water (see Mishnah 1 above); the halachah does not follow Rabbi
Yehoshua]. If both [jars, i.e., that of the purification water and that of the terumah] were
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placed on the ground and a man touched
that of the
purification [water] becomes defiled [since he
touched the jar of terumah] but that of the
consecrated food or terumah remains pure [since he neither carried nor actually touched the

them  [simultaneously]:

water itself]. If he moved it [i.e., they were both on a plank and he moved the plank], Rabbi
Yehoshua says; It [the purification water] is defiled [the movement of the ferumah causes an
impurity of maddaf for the purification water], and the Sages say; It is clean.
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Gemara Niddah, 17a

“They observed the laws of impurity and
purity in the case of snow.” We learned
elsewhere: Snow is neither a food nor a drink.
Although one intended to use it as food, it is
not susceptible to the laws of the impurities
of food, [but if one intended to use it] as a
drink, it is subject to the laws of impurity of
liquids. If a part of it became defiled, all of it
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does not become defiled, but if a part of it

became purified [through hashaka, i.e., via contact with a mikvah], all of it becomes pure. Now
is this not self-contradictory? You first said, “If a part of it became defiled, all of it does not
become defiled, and then you said; “but if a part of it became purified, all of it becomes pure,”
which implies, does it not, that all of it was previously defiled [and how is it possible for the
entire snow to become defiled]? Abaye said: This is a case where it [the snow] passed over
the airspace of an oven, [containing a dead creeping thing, in which case all the snow is
defiled] because the Torah testified concerning an earthen vessel [such as an earthen stove]
that even if it was full of mustard seed [all within the airspace is defiled even though most of

the seeds did not actually touch the oven walls].
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Yosef le-Chok
Ethical Teaching:
Sha'arei Kedusha, Part 2, Chapter 4

Our Rabbis, of blessed memory, said
(Shabbat 30b), God's Presence and prophecy
do not rest amid sadness. We see this with
Elisha and the novice prophets, as it is written;
(IT Kings 3:15) “When the minstrel played
[that the hand of the Lord came upon him]”
And it is written; (I Samuel 10:5) “In front of
them were a drum, a flute, and a lyre, and
they prophecied.” Even when performing the
commandments or when praying, it must be
done with complete joy, as we find (Berakhot
30b) with Abaye, who was very lighthearted
and said; I am wearing tefillin. So, too, (ibid.,
9b) Rabbi Brona, because he succeeded in
saying the blessing of redemption
immediately prior to the Shmoneh Esrei
prayer, he did not stop smiling all day.

Therefore, a person should arouse the joy in
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his heart that he has merited to be among God's servants and has merited the Torah of truth.

What greater joy is there in the world than to recognize one of His — may He be blessed —

millions of kindnesses. That He created him for His glory, that His kindness overwhelms him
constantly, and that he will take refuge in the shade of His wings?
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Practical Law:
Rambam, Laws of Sabbath, Ch. 6

(1) A Jew may make an agreement with a yym R oy 53: M7 ny DX POID X

non-Jew for work [i.e., a complete job] and

.....
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specify the payment, and the non-Jew works
for himself. Even if he works on the Sabbath,
it is permitted. So, too, it is permissible to
hire a non-Jew for many days, even if he
works on the Sabbath. How so? For example,
if he hires the non-Jew for a year or two years
to write for him or to weave for him, he may
write or weave on the Sabbath, and this
arrangement is permissible. It is as if the Jew
contracted with him to write a book or to
weave a garment for him, which he may do
whenever he desires. But this is true only if
he does not calculate [his wages] daily.
) Regarding which case is this referring to?
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Regarding work done in private, so that people cannot tell that the work being done on the

Sabbath is for a Jew. But if it is known, obvious, and public, it is forbidden because whoever

sees the non-Jew working does not know that he contracted with him, and he will say that
So-and-So hired the non-Jew to work for him on the Sabbath.



