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I smite the land of Egypt.
RASHI 7!

the Egyptians? Therefore, the verse informs 021 022 1 K91 iY 1% inina

us that, “There will not be any plague among

”

you.
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(14) And this shall become a day of remembrance for you and you shall celebrate
it as a Festival to the Lord, throughout your generations, you shall celebrate
it as an everlasting statute. (15) For seven days eat matzot, but on the preceding

RASHI

14) [A day] of remembrance — [One
may think since the verse states “For you,”
that this means only the generation who
however, the

experienced the Exodus,

remembrance mentioned here] refers to
future generations [as well]. And you shall
celebrate it — The day to be remembered
is the very day to be celebrated. But we have
not yet been informed which day is to be

remembered! The verse tells us: “Remember

3"w1
7% XKW 0P ANK DR iy 0% o
o PR NYRY XY IV AN TRR 11y
WK I 0PI K 90T MY Tnbn 1
121 YW DI KIT ARy DY 1T onKy”
ARY? MO AR MY T%n kYT of 1K)
21 0P SW KT 19712 VY Y o ik M
7271 MEaT NKAPIK Ty e 27 My
vIYR MK YOIy i DY (RNYon) IRy
TN 0% npn MY TmYn oy ninin
o YU KLY DM NYAY (v) (XN77n0)

this day when you left Egypt.” (13:3 below)

From this we learn,

MK Dipn: ADIKA nivn oW nyaw
that the very day

that they left Egypt is the day to be remembered. And on which day did they leave? The verse
states: “They left on the day following the Pesach sacrifice” (Numbers 33:3). Hence we
conclude, that the fifteenth of Nissan is the Festival day, since they ate the Pesach sacrifice
during the night preceding the day of the fifieenth, (see verse 8, above), and they lefi that
morning — the morning of the fifteenth. 0>’ nTe .. — [Literally, your generations] I would
infer that this means the minimum of generations — i.e., two [and only those for whom the
miracle took place were commanded to celebrate it, i.e., the generation of the parents, and the
generation of their children.] Hence, the verse informs us, “You shall celebrate it as an
everlasting statute” (Maskil L'Dovid). (15) B NY¥2W — A seteyne of days — a seven-day
period. For seven days — Elsewhere there is another verse which states, “Six days you will
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day you must dispose of leaven from your homes. Anyone who eats leavened
food from the first day until the seventh day, that same soul will be cut off from

RASHI

eat matzot: [and on the seventh day will be a
halt to the Lord.]” (Deuteronomy 16:8) This
teaches that it is not compulsory to eat
matzah on the seventh day of Pesach, as long
as one does not eat leavened foods. From
where do we learn that on the six remaining
days it is also not compulsory to eat matzah,
but optional? The verse states, “seven days,”
[indicating that the seventh day is part of the
total period of the seven days of Pesach.
However, in the verse, “Six days you will eat
matzot: and the seventh day will be a halt,”
(ibid.) the seventh day is singled out from the
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general rule]. This is one of the rules of Torah

by which the Torah is expounded. [The eighth of Rabbi Yishmael's thirteen rules by which the
Torah is expounded states:] When a particular case that is included in a general rule is singled
out to instruct us concerning something new, it is singled out not only to teach us concerning
its own case, but is to be applied to the whole of the general law. This is what we learn here:
Just as the seventh day was included in the general rule [“For seven days eat matzot”], but
was singled out to instruct us that it is not compulsory to eat matzah on the seventh day [“Six
days you will eat matzot: and the seventh day’], so too, concerning the other six days — it is
not compulsory to eat matzah. However, I might think that it is also not obligatory to eat
matzah on the first night of Pesach? The Torah instructs us, “[In the first month on the
fourteenth day ...] in the evening eat matzot.” (below verse 18) [This is repeated after the Torah
already told us to eat matzah for seven days, in order to teach us that] the Torah endorses this
as an obligation. But on the preceding day you must dispose of leaven — [This verse
mentions the word 1WX twice. The second time it appears, it is to be understood literally, as
the first day of the Festival. However, the first time WX appears in this verse,] it means the
day preceding the Festival day. It is called WX because it precedes the period of seven days.
We find in other verses as well that “preceding” is called 7WRX", as in the verse, “Were you
born before (1WOXW) Adam?” (Job 15:7). On the other hand, perhaps this means the first of
the seven days of Pesach? Therefore Scripture states; “Do not slaughter ... while there is still
leaven.” (Exodus 34:25) lLe., Do not slaughter the Pesach sacrifice as long as leaven still
exists. [Now since the Pesach sacrifice is offered during the afternoon prior to the onset of the

Festival, it follows that all leaven must already have been destroyed by the afternoon prior to
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Israel. (16) On the first day shall be a holy convocation and on the seventh day
shall be a holy convocation for you. No creative activity may be performed
on them, aside from that which is eaten by any soul — that alone may be

RASHI

the onset of the Festival. We are, therefore,
forced to conclude that ZWXI here does not
mean “the first day,” but rather, “the
preceding day.”] X1 WB17 — That same
soul — /Since the word RV — “that same”
appears to be extraneous, our Sages learned
that this refers to the state of the soul, that it
must be as it should be, i.e.,] willingly and
fully aware of what it is doing. [Only one who
deliberately eats leaven on Pesach has his

soul cut off,] excluding one who is forced.
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From Israel — From this I could infer that

the soul will be cut off from Israel, but it might take itself to another nation! Therefore, a verse
elsewhere informs us that the soul will be banished “from My Presence” (Leviticus 22:3) —
from every place which is in My possession [— i.e., from everywhere]. (16) WP RPN —
[Literally,
holy of itself, but] a noun, which implies that you must proclaim it as holy in regard to eating
and drinking and festive clothing. No creative activity may be performed on them —
[The verse does not state,

“it is called holy.” However,] Xpn is [not an adjective describing a day that is

“Do not do melachah...” which implies that you may not work, but
“No melachah may be done ...” —] even by others. [It is forbidden for a gentile to do
work for a Jew on the Festival days.] That alone [may be performed for you] — /Ie.,

the necessary work for food preparation,] one may think that [food preparations] for gentiles

rather,

may also be performed, Scripture states; “That alone may be performed for you” for you but
not for gentiles. That alone, and not those preparations which are possible to do on the day
before the Festival [for example, preparing a spit on which to roast meat]. (Beitzah 21b) 505
WB1 — [Literally, “every soul,”] including domestic animals [for the word WD is also used in
regard to animals (as in Leviticus 24:18)]. I might think that this also applies to gentiles,
therefore the verse informs us, “May be performed for you” — “for you” and not for gentiles.

[Feeding our own animals is our responsibility, but feeding gentiles is not our responsibility.]
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performed for you. (17) Guard the matzot, because on this very day I have taken

your legions out of the land of Egypt. And you shall observe this day

throughout your generations; it is an everlasting statute. (18) In the first month

on the fourteenth day of the month in the evening eat matzot, until the
twenty-first of the month in the evening.
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RASHI
7y Guard the matzot — So that they do

not become leavened. Hence, our Rabbis
said: If [the dough] rises, cool it off with

water (Pesachim 3:4) [i.e., the person doing
the kneading should wet his hands with cold
water and pass them over the dough in order
to cool it so that it will not become chametz].
Rabbi Yoshiah said: Do not read “the matzot,
but the mitzvot (the commandments). In the
same way that we do not allow the matzot to
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become leavened, [i.e., do not delay until the MKy 72D N5m MK TH;? oMy Tnxa

matzot become invalid and unusable,] we 'HD'?D T MYy oM MK ’5‘? oM Nyaw

should not allow the mitzvot to become

leavened, [i.e., do not delay until the commandments become invalid when the proper time for
doing them has passed, and one can no longer do them.] Instead, if a mitzvah comes your
way, do it immediately. And you shall observe this day — Do not do any creative activity.
Throughout your generations; it is an everlasting statute — /In verse 14, it already
stated; “Celebrate it as a Festival to the Lord, throughout your generations, you shall celebrate
it as an everlasting statute.” Why does it repeat this here?] Because it (verse 14) mentioned

“throughout your generations” and “an everlasting statute” only in connection with the
celebration [sacrifice]. Therefore, the verse repeats it here so that one cannot argue that the
prohibition of “No melachah may be performed” (verse 16) applied only to that generation
[and not to subsequent generations]. (18) Until the twenty-first of the month — Why
state this? The Torah already said, “For seven days eat matzot.,” (verse 15) However, since the

verse says, “seven days,” where do we learn [that the prohibition of eating unleavened bread

applies to] the nights as well? Scripture therefore states; “Until the twenty-first of the month”
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(19) For seven days no leaven shall be found in your homes. Anyone who eats
leavening will have his soul cut off from the congregation of Israel, whether he is

RASHI
[hence the prohibition of eating unleavened
bread applies also at night]. (190 No

[leaven] shall be found in your homes
— From where do we learn that this applies
to all your properties? [le., even in your
“[No
leaven may be seen] within all your borders”
(below, 13:7). Then why did Scripture state;

“in your homes”? To teach us that just as the

fields or orchards?] Scripture states;

prohibition applies to your home which is in
your possession, so, too, it applies to those

properties which are in your possession.
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[Leaven which is outside of your home is

forbidden only if it is in your possession, but] this excludes the leaven of a gentile which
is physically on his property, but for which the Israelite did not accept responsibility. [It
remains the property of the gentile, and the Israelite is not required to destroy it.] Anyone
who eats leavening...
soul is cut off from the congregation of Israel) for eating leaven. [Do not ask,] but didn't the

— This verse informs us that a person is punished by excision (his

Torah already describe the punishment for eating leavened foods? [Verse 15 above states,
“Anyone who eats leavened food ... that same soul will be cut off from Israel,” from which we
could have learned by kal va-chomer (inference from a minor premise to a major one) that
since there is a prohibition to eat leavened food which cannot cause other food to become
leavened, how much more so does this apply to the leavening agent, which does cause other
food to become leavened.] However, this is to prevent you from arguing that since leavened
food is edible, one is punished with excision, but because leavening is not edible, so one should
not be punished with excision for eating it. Moreover, if the Torah would mete out punishment
for leaven, but not for leavened foods, [we would not have been able to infer from this that
leavened foods are forbidden, since] I could have argued that punishment is meted out for
leavening which causes other food to become leavened, but not for leavened food, which does
not cause other food to become leavened. For this reason, the Torah mentions both leavening
and leavened foods. Whether he is a convert or a native of the Land — /Although the
Torah writes, “There shall be only one law for the person born into the nation and for the

convert,” (verse 49, below) however,] since the miracle [of the Exodus] was performed only
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a convert or a native of the Land. (20) You shall not eat any leavening; throughout
all your dwellings, eat matzot. (21) And Moshe summoned all the elders of
Israel, and said to them, Withdraw or take for yourselves sheep for your
families, so that you will be able to slaughter the Pesach sacrifice. (22) Then you
must take a bunch of hyssop and dip it in the blood which is in the basin and
touch the lintel and both doorposts with some of the blood which is in the basin.

RASHI

for the Israelites, converts [whose parents
were not included in the miracle] had to be
included specifically. 20) You shall not eat
any leavening — [Leavening causes other
food to become leavened.] This verse lays
down the prohibition of eating leavening
[whereas the previous verse spoke about the
punishment for eating it]. Any leavening
— [The word “any”] indicates that a mixture
of it together with other things [which
are not leavening or leavened foods], is
included [in the prohibition]. Throughout
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all your dwellings, eat matzot — The verse instructs us that the matzah which we are
obligated to eat in order to fulfill the commandment, must be fit for eating “Throughout all
your dwellings.” This excludes matzah baked from ma'aser sheni and the matzah of a
thanksgiving-offering which must be consumed in Jerusalem and hence, is not fit to eat
(21) 1DV — Whoever has sheep should withdraw from the

[flock. Or take — Anyone who does not have should buy a sheep in the marketplace. For

“Throughout all your dwellings.”

your families — This signifies a lamb for each extended family, as mentioned above (verse
3). @2) Hyssop — A4 type of plant that has thin stalks. A bunch of hyssop — Three stalks are
called a bunch. In the basin — In a vessel, as in 703 MB0 — “Silver basins.” (II Kings 12:14)
With some of the blood which is in the basin — Why does the verse repeat itself?
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And you shall not go out, anyone from the door of his house until morning.
(23) The Lord will pass through to strike Egypt, and He will see the blood on
the lintel and on the two doorposts. The Lord will then pass over that door, not
allowing the destroyer to enter your houses and strike you. (24) And you shall
keep this matter as a decree for you and your children forever. (25) And it shall

RASHI

[This is already mentioned at the beginning
of the verse, “dip it in the blood which is in
the basin.”’] However, this is to teach us that
you should not say that Scripture requires
one dipping for all three dabbings. Hence it

”

repeats “in the basin” which indicates that

every time blood is dabbed, it must be from

blood in the basin, ie., each time it [the

doorpost or lintel] was touched, the bunch of

’ij
12720 KR XYW KW I 7 .03 WX
0e3 WX T MK 7 Nlaman wowy nox
23 2¥ 093 WK DT 13 PNN 1IN 03 KW
MRAY T A AIRYD NS onxl :ﬂ‘?’;p nvan
PTIY 12 PR K Sant ninwnt nivt mnay
2 MKy KT oYamm’? e 099 yun?
2nm JAe21 () (XN7R) Y AN 92 wnn
19 1 X9 .nnwni 1 K91 a9 mid un
TRy Yo DoKX N1 X9 ina xa% N

hyssop had to be dipped again into the blood
[in the basin]. And you shall not go out — /[Even those who were not firstborn.] This tells
us that when the destroyer is given permission to kill, he does not discriminate between the
righteous and the wicked. The reason [they were told not to venture out till morning, even
though the killing of the firstborn took place at midnight,] is because nighttime is the domain
of all types of destructive things, [including destructive angels, highwaymen, and vicious
animals, as the verse states]; “[You make darkness, and it is night,] when all the beasts of the
forest creep about” (Psalms 104:20). [If even a single Jew would be harmed by some creature,
the Egyptians would be able to say that Moshe was an imposter, since he assured them that,
“a dog will not even whet its tongue at any Israelite.” (above 11:7) (Mizrachi) (23) 10D —
[Targum Onkelos translates it in the sense of] He will have compassion. We could also
explain it as, “He will pass over.” (See Rashi on verse 11 above). D'NYIAT 10° X7 —
[Literally, ”
power to enter, as in the verse, “But God did not allow (N3 X?) him to harm me.”

“He will not give ...” meaning, “He will not allow” i.e.,] He will not give it the

(Genesis
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come to pass when you enter the Land which the Lord will give you, as He
spoke, that you must observe this service. (26) And it will be if your children
ask you; What is this service to you? (27) You shall answer; This is the Pesach
sacrifice to the Lord Who passed over the houses of the Israelites in Egypt, when
He smote the Egyptians, but He spared our homes. The people bowed their
heads and prostrated themselves. (28) So the Children of Israel went and did as

RASHI
31:7) 25) WR2N °2 1°1) — The Torah makes
this mitzvah dependent on their entrance to
Israel. They were not required to offer the
Pesach sacrifice in the desert, except for
once, in the second year after their Exodus
from Egypt, and this was by Divine command
[as the verse states: “God spoke to Moshe ...
in the second year of the Exodus from Egypt
. saying: The Israelites must prepare the
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Pesach offering ... ”(Numbers 9:1-2)]. As He

spoke — When did He speak? [In the verse,] “I will bring you to the Land ...” (6:8 above).
27) The people bowed their heads — At the declaration of the redemption, and that they
would come to the Land, and at the good tidings that they would have children [as the previous
verse declares, “If your children ask”]. (28) SR 12 1wy o [ “Went and did”
implies that they immediately followed instructions. However, this is puzzling, for] did they
really do it at once? Weren't they given the command at the beginning of the month? (See
Rashi to verse 3) [Therefore the verse should have said, “On the tenth of the month the
Children of Israel went and did.”’] However, once they had already accepted upon themselves
[to fulfill whatever God would command them to do,] the Torah regards it as though they had
already fulfilled it. Went and did — The Torah cites their going as well [our Rabbis taught
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the Lord had commanded Moshe and Aharon, so they did. (29) And it was at
midnight and the Lord smote every firstborn in the land of Egypt, from
Pharaoh's firstborn, who sits on his throne, to the firstborn of the captive in the
dungeon, and every firstborn animal. (30) And Pharaoh rose in the night, he, and

RASHI !
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commanded Moshe and Aharon — [The
verse could have said; “They went and did
it.” However,] the verse declares Israel's
praise. [Even though they endangered
themselves by slaughtering the Egyptian
deity, nevertheless,] they did not omit a single
detail of everything that Moshe and Aharon
commanded. What then is the meaning of the
words that follow, WY 137 [Has the verse not
informed us already that they did exactly as
commanded?] However, this refers to Moshe
and Aharon, to indicate that they also
fulfilled it. 29) '™ — [In Hebrew grammar, the verb generally preceeds the subject. Hence,
the verse should have said, M2 93 ' JN. Our Sages therefore explain that] wherever M
appears, this indicates that He planned the matter together with His Court. The 1 — “and”
expresses an addition, just as we say, “someone and someone else.” Smote every firstborn
— Including the firstborn of other nationalities who were in Egypt. (See Rashi, verse 12
above). From Pharaoh's firstborn — /But not Pharaoh himself, for] Pharaoh was also a
firstborn, and was the only remaining firstborn whom the plague did not kill. Regarding him
the verse states, “But I have preserved you in order to show you My strength.” (above 9:16)
When would God show Pharaoh His strength? At the Sea of Reeds. To the firstborn of the
captive in the dungeon — [Why were the captives killed, they had not enslaved the
Israelites?] Because they rejoiced at the misfortune of the Israelites. An additional reason: So
that the prisoners should not be able to claim that their deity was avenging [their shame], and
had brought this retribution [upon the Egyptians]. Now the firstborn of the slave woman was
included [in the plague], because the Torah lists [those included] from the most important,
[i.e., Pharaoh's firstborn,] to the least important, [i.e., the firstborn of the captive] and the
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all his servants, and all the Egyptians, and there was a great outcry in Egypt,
because there was not a single house where there was no dead. (31) He called out
to Moshe and Aharon in the night, and he said; Get up! Go out from among my
people — you and the Children of Israel! Go and worship the Lord as you have

RASHI

firstborn of a slave woman was of a higher
Status than the firstborn of the captive.
30) And Pharaoh rose — firom his bed. In
the night — And not as kings generally do,
three hours after daybreak. He — [This
word seems to be superfluous, and it could
simply have said, “Pharaoh and all his
servants rose in the night.” However, the
addition of] “he” [in the verse] informs us
that he rose first, and afterwards his servants
rose. This teaches us that he went around to

the houses of his servants and made them get
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up. Because there was not a single

house where there was no dead — If there was a firstborn there, he died. If there was
no firstborn, the senior person of the house died. [A senior person is also called a M33,] as
in the verse, “I will also appoint him to be a M21.” (Psalms 89:28) [— i.e., “I will give him
seniority.”’] Another explanation: The Egyptian women were unfaithful to their husbands, and
they bore children from young unmarried men. Thus they had many firstborn sons, sometimes
five firstborn sons to a single woman — each one being a firstborn to his father. 31) He called
out to Moshe and Aharon in the night — /If this would mean that Pharaoh summoned
them to his palace, then we would have been told that they came to Pharaoh, and then he told
them to leave Egypt. Since this is not so, we must conclude that] this verse tells us that
Pharaoh searched around the entrances [of the houses] of the city, shouting out, “Where is
Moshe staying? Where is Aharon staying?” You — [“You” cannot refer to Moshe and
Aharon, since they were able to come and go as they pleased, without permission. Therefore,
it] refers to the adult men, who are like “you.” (Maskil L'Dovid) And the Children of
Israel — /literally —] the children. Go and worship the Lord as you have spoken —
Everything will be as you said, and not as I said, namely that the flocks must remain behind
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said. (32) Take also your sheep and your cattle as you have spoken and go. And
bless me as well. (33) The Egyptians were urging the people, hurrying to get
them out of the land, because they said; We are all dying. (34) The people
picked up their dough before it had risen, their leftovers bound in their
garments on their shoulders. (35) And the Children of Israel did according
to Moshe's instructions — they requested silver and gold vessels and clothing

RASHI

(above 10:24). (32) Take also your sheep
and your cattle — What is the meaning of
the continuation of the verse, “as you have
spoken [and go]?” [The previous verse
already affirmed that everything will be, “as
However,] it refers to [that
which Moshe had said previously,] “You,
too,  shall
burnt-offerings [and we shall make them]”
(above 10:25). And bless me as well —

[Le.,] pray for me, that I will not die, since I

you have said!”

contribute  sacrifices  and
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am a firstborn. (33) We are all dying —

They said: It is not like Moshe decreed. He said that every firstborn in Egypt will die, (above
11:5), yet even ordinary people, who are not firstborn, are also dying, even five or ten in a
single house. (See Rashi above, verse 30). 34) Before it had risen — [This is not because
leavened food had been prohibited, since in Egypt that restriction was for one day only.
Rather,] the Egyptians would not let them delay for the amount of time it takes for bread to
rise. Their leftovers — This refers to their leftover matzah and bitter herbs [but not to the
Pesach sacrifice, since they had been instructed not to leave any of it over (above, verse 10)].
On their shoulders — Even though they took many cattle with them. [Verse 38 affirms that
they had “a huge amount of livestock,” but, nevertheless, they did not load their leftovers onto
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from the Egyptians. (36) And the Lord granted the people favor in the eyes of
the Egyptians, and they gave them, and they emptied Egypt. (37) The Children
of Israel traveled from Raamses toward Sukkot. There were about six hundred
thousand adult males on foot, besides the children. (38) Also a great mixed
multitude [of nations] went up with them, and sheep and cattle — a huge

RASHI

the animals] because they cherished mitzvot.
35) According to Moshe's instructions
— When he repeated God's instructions,
telling them, “Let each man ask of his fellow
.. vessels of silver and of gold]” (above 11:2)
And clothing — [Why does the verse
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them articles of silver and gold, is it not
obvious that they gave them clothing as well?
Moreover, shouldn't the verse have listed
these articles according to their value, gold, then silver, and then clothing? However, from
this we learn that] the clothing was even more important to them than silver and gold. [When
a person is on the road, his clothing is of the greatest importance to him.] Hence, the later a
thing is mentioned in the verse, the more important it is. (36) ooNw™ — They gave them
things — /[The previous verse already states, TIXU™\, “they requested ... from the Egyptians,”
and the next verse continues “And the Lord granted the people favor,” which implies that their

request was granted. Therefore, if DVRO™ also means, “they granted their request,” the word
appears to be superfluous. Accordingly, our Sage taught that] DR implies something in
addition to YoXOM — i.e., the Egyptians gave them even that which they did not ask for: “You
asked for one, here, take two and go.” 933 — They emptied. (37) From Raamses toward
Sukkot — [Their journeys and stopovers are generally described thus: “They traveled from
X and encamped at Y.” However, the alteration of the usual form indicates that on this
occasion neither the journey nor the stopover took time.] Although the distance from Ramses
to Sukkot was 120 miles, they arrived there in a moment, as the verse states,
on the wings of eagles” (below, 19:4). (Maskil L'Dovid) Adult males — From the age of twenty

and up. [Because when the verse counts the number of adult males from the age of twenty and

“I carried you
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amount of livestock. (39) They baked the dough which they brought out of
Egypt, into matzah cakes, for it had not yet risen, because they had been driven
out of Egypt and could not delay, nor had they prepared any provisions for
themselves. (40) The habitation of the Children of Israel, who were living in

RASHI

up, one year later, they number 603,550 (see
Numbers 1:45,46).] (38) A great mixed
multitude — This refers to a mixture of
nations who had become proselytes [and not
that they mixed with Israel before their
conversions]. 39) MY NAY — Cakes of
matzah. Dough that has not become leavened
is called matzah. Nor had they prepared
any provisions — For their journey. This
is to tell how praiseworthy the Israelites
were, because they did not say, “how can we
go into the desert without provisions!”
Instead, they had faith and went with Moshe.
This is mentioned explicitly in the writings of

the Prophets, “For you I recall the affection
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of your youth, your love on your wedding day, when you followed Me into the desert, into a
land that was not cultivated.” (Jeremiah 2:2-3) What is the reward that is mentioned after this?
“Israel is consecrated to God” [i.e., they have been sanctified to God for the reasons
mentioned in the first part of the verse]. 40) Who were living in Egypt — [The intention
is not that they lived in Egypt for four hundred and thirty years. Rather, the last place that
they lived] after living in other places as strangers in a foreign land [was Egypt]. Four
hundred and thirty years — Altogether from the birth of Yitzchak until now was a period
of four hundred years. Only from the moment that Avraham had offspring from Sarah could
(Genesis 15:13) be fulfilled. There were an
additional thirty years from the moment that the decree was issued at the “Covenant between

the verse, “Your offspring will be strangers ...”

the pieces” until Yitzchak was born. [The calculation is as follows: When God spoke to

Avraham at the “Covenant between the pieces,” Avraham was seventy years old. When

Yitzchak was born, Avraham was one hundred years old (Genesis 21:5). Hence, the verse, “they
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Egypt, had been for four hundred and thirty years. (41) And it came to be at the

RASHI

will be oppressed for 400 years,” (Genesis
15:13) is not a contradiction to our verse,
which mentions 430 years, since the verse in
Genesis states explicitly that “Your offspring

2

will be strangers ...” indicating that the
calculation only begins from the moment that
Avraham had descendants from Sarah.] We
cannot say that the entire 430 years was
spent only in Egypt, because Kehat, [one of
the sons of Levi, Yaakov's third son], was one
of those who came with Yaakov to Egypt (see
Exodus 6:16). If you add together all of

Kehat's years [133 years] (Exodus 6:18), and
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all the years of Amram his son [137 years]

(ibid. verse 20), plus Moshe's eighty years, [his age when he took the Israelites out of Egypt,]
you will not find 430 years [but only 350]. In addition, one has to subtract from this sum all
the years that Kehat lived before he went down to Egypt. Also, many years of Amram
overlapped with, and are included in the years of his father Kehat as well[and hence must also
be subtracted from the total of 350]. In addition many of the eighty years of Moshe were
overlapping with, and included in the years of his father Amram [and hence these years too,
must be subtracted from the total of 350]. Thus, you will not find that they were in Egypt for
400 years. You are forced to admit that other periods of residence, [i.e., where the Patriarchs
sojourned] are also called “living as strangers.” Even the stay of the Patriarchs in Chevron,
[where Yitzchak lived for most of his life,] is called “living as strangers,” as in the verse
“..Chevron, the place where Avraham and Yitzchak had sojourned,” (Genesis 35:27) [since
the term used there is 93, denoting temporary residence]. Similarly, “The land of their
sojournings (QR°NA) in which they sojourned (173).” (above, 6:4) Therefore, you have to say
that, “Your offspring will be strangers” began only when Avraham had offspring, [i.e., from
the birth of Yitzchak and not from the birth of Yishmael, since the verse states: “For only
through Yitzchak will offspring be called yours (Genesis 21:12)]. If you count four hundred
years from the birth of Yitzchak, you will find that from their coming into Egypt until their
Exodus is two hundred and ten years. [The calculation is as follows: Yaakov was born when
Yitzchak was 60 years old. Add 130 years to this, corresponding to Yaakov's age when he went
down to Egypt = 190. Add this to the 210 years from Yaakov's entry into Egypt until they left
= 400.] This was one of the verses that the Sages changed for the Emperor Ptolemy [who put
72 Sages of Israel in 72 separate rooms. He then told each of them to prepare a translation

of the Torah into Greek. Miraculously, each one of them made the identical changes in places
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end of four hundred and thirty years and it came to be on that very day, all the
legions of the Lord left the land of Egypt. (42) It is a night of anticipation for the
Lord, to take them out of the land of Egypt. This same night is to the Lord a
protection for the Children of Israel throughout their generations. (43) The Lord

RASHI

where one could err as regarding the Torah's
“The
period of residence of the Israelites who had

intention. On this verse they all wrote,

been living in Egypt and in other lands ...”
(Megillah 9a)]. 41) And it came to be at
the end of four hundred and thirty
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years ... on that very day — /[Why does
the verse add the words,
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“on that very
day?”’] To inform us that as soon as the end
of their period arrived [— i.e., 430 years
after the “Covenant between the pieces,” and
400 years after the birth of Yitzchak] the Holy
One, Blessed is He, did not delay for even the
blink of an eye. [Since they were liberated on the fifteenth of Nissan, we must say that] on the
fifteenth of Nissan the angels came to Avraham to inform him [that Sarah would have a son
at that same time one year later (Genesis 18:10). Hence,] on the fifteenth of Nissan, Yitzchak
was born, and on the fifteenth of Nissan, the decree of exile was announced at the
@2) It is a night of anticipation for the Lord — The Holy One,
Blessed is He, was watching for, and eagerly anticipating, to fulfill His promise to take them
out of Egypt. This same night is to the Lord — This is the same night regarding which
A protection for the
Children of Israel throughout their generations — /0™ mW, being in the plural,
(Mizrachi) denotes that this night] is continually guarded and it protects [the Jewish people] from

“Covenant
between the pieces.”

He said to Avraham, “On this night I will liberate your descendents.”

harmful forces [throughout the generations,] as the verse states, “Not allowing the destroyer

” (above, verse 23). (43) This is the statute of the Pesach sacrifice — This section was
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said to Moshe and Aharon; This is the statute of the Pesach sacrifice: Any
outsider may not partake of it. (44) And any slave of a man who was purchased
for money must be circumcised. Only then can he partake of it. (45) A sojourner
and a hired hand may not partake of it. (46) It must be eaten by a single group.

RASHI
narrated to them on the fourteenth of Nissan.
[Had this been given on the first of the month
it would have been narrated in the beginning
of the chapter.] Any outsider [may not
partake of it] — /Since the verse does not
say, “An” but rather, “Any,” we learn that it
includes others. This refers to] one, who
through his deeds,

from his Father in heaven [and is thus

has become estranged

considered an outsider and he may not eat
the Pesach sacrifice]. Both a heathen and an
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apostate are implied by this term. (44) And

any slave ... must be circumcised. Only then can he partake of it — /Since anyone
who has not been circumcised cannot partake of it, as verse 48 confirms — “No uncircumcised
man may partake of it” — the words, “Only then can he partake of it” cannot refer to the
slave. Instead,] they refer to the slave's master, instructing us that if his slaves have not been
circumcised, this prevents him — the master from eating the Pesach sacrifice. This is
according to Rabbi Yehoshua. Rabbi Eliezer contends that even if a person's slaves have not
been circumcised, he is not barred from eating the Pesach sacrifice and the words, “Only then
can he partake of it” refer to the slave. [Since we might have thought that a slave who was
circumcised on the eve of Pesach for the specific purpose of allowing him to partake of the
sacrifice would not be allowed to partake of it, this verse teaches that he is permitted to eat
from it]. (Mizrachi) 45) AWIN —This is a resident alien [i.e., a gentile who has renounced
idolatory, and has accepted the Noahide laws. However, he did not circumcise himself, nor
immerse himself for the purposes of conversion]. And a hired hand — This is a gentile
[who hires himself out to a Jew as a daily worker]. Why is this verse stated? Are they not [i.e.,
“No

uncircumcised man may partake of it?” (below, verse 48) However, this refers to a circumcised

the temporary resident and a hired hand] both uncircumcised? And the verse states;

Arab, or a circumcised Givonite, who is a resident alien or a hired worker. (46) TNX N°22
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Do not take any of the meat out of the group. Do not break any of its bones.
(47) The entire congregation of Israel shall keep it. (48) And should a convert come

RASHI

DoxY [Literally, this would be rendered as,
“It must be eaten in one house.” However,
the intention is that it must be eaten] by a
single group. Those who are assigned to a
lamb must not split into two groups, each
taking a share of the meat. [However, the
entire group may take their sacrifice and
move to another place, if they so wish.] You
say that it [ANR N°22] means in one group.
But perhaps this is not so and it should be
understood literally, as, “It must be eaten in
one house,” which would instruct us that if a

group began eating their sacrifice in a
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courtyard, and it started raining, they should

‘

not go indoors? Therefore Scripture states; ... on the houses in which they will eat it” (above,
verse 7). [This refers to a single sacrifice (“in which they will eat it”), and nevertheless, the
verse mentions “houses” in the plural.] From this we derive, that the group may eat their
sacrifice in more than one place. N2 112 X*X 1N X? — [Literally, “... out of the house.” But
the intention is] “out of the group.” [It is prohibited to take some of the meat and transfer it
to another group. (See previous Rashi). Do not break any of its bones — This refers to
any bone which can be eaten, such as one which has an olive's bulk (k'zayit) of meat on it.
Only then does the prohibition of breaking a bone apply to it. However, if there is less than
an olive's bulk of meat on it, or no marrow, there is no prohibition of breaking its bones.
@7 The entire congregation of Israel shall keep it — Why is this stated? [Verse 3
already informed us that Moshe must speak to the entire congregation of Israel regarding the
Pesach sacrifice.] However, since the verse concerning the Pesach sacrifice in Egypt states,
“a lamb for each father's house,” (verse 3) i.e., that they were assigned to the lamb according
to their families, I might have thought that this applies to the Pesach sacrifice of subsequent
generations as well [— that they must be assigned to their sacrifice according to
families]. Therefore, the verse teaches that, “The entire congregation of Israel shall keep it”
[indicating that people can be assigned to a lamb as part of a community, and not necessarily, as

a family. Hence, people from different families may register themselves for one lamb].
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to live with you and he offers the Pesach sacrifice to the Lord, all his males
must be circumcised. Only then may he approach to offer it, and he will be as
the native of the land. No uncircumcised man may partake of it. (49) There shall
be one law — for the native and for the convert who lives among you. (50) All
the Children of Israel did as the Lord had commanded Moshe and Aharon, so
they did. (51) And it came to be on that very day, the Lord took the Children of
Israel out of Egypt with their legions. 13 (1) The Lord spoke to Moshe saying;
(2) Sanctify to Me every firstborn, the opening of every womb among the

RASHI

48) OB WY — We might have thought that
as soon as someone converts, he should
immediately offer the Pesach sacrifice [even
in the middle of the year]. However, this
verse instructs us that he will be “as the
native of the land.” [Just as a native

sacrifices this Pesach offering on the

’”Wj
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fourteenth, so does a convert sacrifice the

Pesach offering on the fourteenth of Nissan.] No uncircumcised man may partake of it
— this is stated in order to include in [the prohibition of eating the Pesach sacrifice] someone
whose brothers died as a result of circumcision. [Although he is not circumcised,] he is not
regarded as an apostate [who deliberately disregarded one of the commandments]. Hence, this
cannot be derived from the verse, “Any outsider may not partake of it” [since that verse deals
with one who transgressed deliberately]. (49) NNR 1N — [Since the previous verse “And he
will be as the native of the land,”

to equate a convert and a born Israelite regarding all the other mitzvot of the Torah. (2) 0D

refers only to the Pesach sacrifice, this verse is necessary]
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Children of Israel, of man or animal, it is Mine. (3) And Moshe said to the
people; Remember this day when you went out of Egypt, from the house of
bondage, for with a Mighty Hand the Lord took you out of here and [therefore]
no leavened food shall be eaten. (4) Today you are leaving, in the month of spring.
(5) And it will be when the Lord will bring you to the land of the Canaanites,

RASHI

o oo — [OVB means “open”, i.e.,] the one
that opened the womb first, as in “One who
begins (W) a quarrel, is like one who
makes a hole in the wall of a dam.”
(Proverbs 17:14). Similarly, “They open
("VR°) their lips ...” (Psalms 22:8). It is
Mine — [Although the verse already said,
“Sanctify to Me,” it adds, “It is Mine.” The
latter is the reason for the former, ie.,] |
acquired them for Myself by killing the
firstborn of Egypt and sparing
3) Remember this day — /“Remember”

them.
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is in the continuous present, indicating that it

is always relevant,] which teaches that we must mention the Exodus from Egypt everyday.
@ In the month of spring — Why did Moshe announce the month — did they not
know what month it was? However, this is what he said to them: “See the kindness
that G-d has shown you by taking you out in the month which is best suited for travelling, not
hot, not cold, or rainy. This is what another verse [referring to the Israelites who were
enslaved in Egypt] confirms, “He takes out the prisoners MW32” (Psalms 68:7) — in the
season which is best suited for travelling. (5) To the land of the Canaanites ... — /[Seven
nations are listed in Deuteronomy 7.1, but] even though only five nations are mentioned here,
nevertheless, all seven nations are implied — all of them are included in the Canaanites [since
they all stemmed from Canaan the son of Cham. In this sense, Canaan is not the name of a
single nation, but a general term including all seven nations.] Although [“Canaanites”

sometimes refers to only one of the seven nations, this is because] one of the nations of Canaan
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the Chittites, the Amorites, the Chivites, and the Yevusites, which He promised
your forefathers to give you, a land flowing with milk and honey, then you
shall perform this service in this month. (6) For seven days you shall eat matzot,
and the seventh day shall be a Festival to the Lord. (7) Throughout the seven days,

matzot shall be eaten and no leavened food shall be seen in your possession,
nor may any leavening be seen in your possession within all your borders.

e
DTI3K3 A PRAKY VAW MR "3yaD

RASHI

had no specific name other than Canaan.

Which He promised your forefathers
— Concerning Avraham, it says; “On this
day, the Lord made a covenant with Avram
[saying, I have given this land to your
offspring].” 15:18) Regarding
Yitzchak it says;, “Sojourn in this land [...

(Genesis

For I shall give all these territories to you
and to your descendants].” (Genesis 26:3) To
Yaakov it says;, “The land upon which you
are lying [I shall give to you and to your

JIN D7AK DR AT N2 KT DA IR K
2Py a1 Vi1 NKET YIRD I3 RIK KT poy
NAT Y OV 20U AR WK PINT MR KT
T a1 WITT oW A avn WaT atn
Oy NI TTAYI NN CDIKNT 7 oeann
91 IN2n 73 T T2Y1R7 MK 133 K9m nop
WIINIY 13T 22U IR M AN YIRT
D272K IMAK? 73 T VNI MWK Y9 3
2N2T YW 133 037 NKNT TTAYT TR 027
DA IR 5297 12 1YY DK KV 23T

descendants].” (ibid. 28:13) Flowing with
milk and honey — /This does not mean
that the land itself flows with milk and honey, but that] milk flows from the goats, and honey
from the dates and from the figs. This service — [This does not refer to the mitzvah of
sanctifying the firstborn mentioned in the preceding verses, but to that] of the Pesach offering

T2 N2 YRGS YT KU 122 037

[mentioned in the previous chapter]. But, is it not already mentioned above (12:25-26) that
“When you enter the Land [which the Lord will give you, as He spoke, that you must observe
this service. And it will be if your children ask you].” So why repeat this here? The answer
is, on account of something else which is introduced here: The above section states, “And it
will be if your children ask you; What is this service to you?” (ibid.) the Torah refers to a
wicked son, who excludes himself from the community [by saying 839 — to you, and not 1132
— to us]. In contrast, here the verse states, “You shall tell your son,” (verse 8) without him

asking. This refers to a son who does not know how to ask. The Torah teaches you that you
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(8) You shall tell your son on that day, saying; It is because of this that the Lord
did for me when I left Egypt. (9) And it shall be a sign for you on your arm and
a reminder between your eyes, so that the Lord's Torah will be in your mouth,
for with a Mighty Hand the Lord took you out of Egypt. (10) And you shall keep
this statute at its designated time from year to year. (11) And it will be when the

RASHI

must begin telling him in Aggadic
explanations which captivate the heart. (8) It
is because of this — So that I will keep His
commandments [referring to all the mitzvot of
the Torah —] such as the Pesach sacrifice,
this bitter  herbs
[mentioned previously]. The Lord did for

me — [The verse does not say, “The Lord

matzah, and these

’ij
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acted for us,” since] this is an indication of T W2 WATT? MW mwoa Kon T q270Y

the reply to the wicked son. [Since he asked, W9 Mwn .M DMMm () 113 KOW
“What is this service to you?” (above,

12:26), excluding himself from the community,] you must answer him, “God acted for me” —
and not for you. Had you been there [in Egypt], you would not have been found worthy of
redemption [since He took us out of Egypt so that we can keep the mitzvot]. (Nachalat Yaakov)
© And it shall be a sign — The Exodus from Egypt shall be a sign for you — On your
arm and a reminder between your eyes — This means you should write these
paragraphs and bind them upon your head and your arm. 7’ 1737 — The left arm. Hence, in
the following section, the verse states, 1137 — your arm (verse 16) with an additional 71 on
—] the
weak arm. [Thus tefillin are laid on the left arm which has less strength, like a woman (see
Rashi Menachot 37a). (10) 11313 D°12°1 — [Refers to the mitzvot associated with the Festival
of Pesach mentioned earlier, and not to the mitzvah of tefillin mentioned in the previous verse.

Hence, 7’ o literally, “from day to day,”

the end of the word, indicating [a feminine noun, so that we can interpret it as 73 T’

in this context actually] means from year to
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Lord will bring you to the land of the Canaanites, as He swore to you and your
forefathers, and He gives it to you, (12) You shall set aside all that opens the
womb to the Lord, as well as any firstling that is dropped of an animal you own.

RASHI

year. [On occasion, D1 also means an entire
year.] (11) And it will be when the Lord
will bring you — Some of our Rabbis
learned from this, that they did not sanctify
the firstborn that were born in the desert
[since the verse states, “When the Lord will
bring you,” indicating that only then must
you “set aside ...”’]. However, the one who
maintains that they did sanctify them in the
they kept the

mitzvah of redeeming the firstborn donkey

desert [as well, meaning,

there too], explains this coming, [i.e., the

’)rwj
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PR .AT2YM () :NIAK DY Pya TR 9K
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phrase “When the Lord will bring you ...”, as

follows:] If you fulfill this mitzvah in the desert, you will earn the merit of entering the Land
and fulfill it there, too. [In other words, “When the Lord will bring you,” means “in order
that the Lord will bring you ... set aside the firstborn.”] As He swore to you — Where did
He swear to you? In the verse, “I will bring you to the Land regarding which I raised [My
Hand to give it to Avraham, to Yitzchak, and to Yaakov”]. (Exodus 6:8) [Although that verse
mentions G-d's promise only in connection with the Patriarchs, and not with ‘“you,”
nevertheless, this statement is regarded as an oath since it was prefaced by (verse 6) 139
“Therefore say to the Children of Israel,” and 199 denotes an oath.] (Gur Aryeih) And He

>

gives it to you — /Since the verse states, “He will bring you ...,” why does it then say, “and
He gives it to you?” This seems superfluous. Our Sages explained that this therefore teaches
that although it was already promised to you and to your forefathers, nevertheless,] you should
always regard it as though it was just given to you today, and not as an inheritance from your
Jforefathers. (12) You shall set aside — n92ymM denotes, setting aside. In a similar
way, the verse states: “Transfer his inheritance to his daughter.” (Numbers 27:8) [This is
also referring to a change of ownership, and not a change of place.] 7172 3 — Means
an aborted fetus which the mother (AA) sent out and discharged prematurely. [Although it did
not live,] the Torah teaches you that it is nevertheless sanctified as the firstborn,
exempting any animal which is born after it from the status of firstborn. And although the

product of a normal birth is also referred to as a W, as in, “TER WY — the
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The males are the Lord's. (13) And you must redeem every firstborn donkey with
a lamb. If you do not redeem it, you must break its neck. You must redeem
every firstborn among your sons. (14) And it will be if your son asks you in the

RASHI

offspring from your cattle” (Deuteronomy
7:13) [i.e., which the cow casts out (N3Wn)
from her womb (Rashi there)], these words
are to inform us only about a miscarried
fetus, since the verse already mentioned, “all
that opens the womb” [which also includes
animals which were not aborted that lived
Hence, we must conclude that 930 WD 5
2 includes something other than this,
namely an aborted fetus]. If you would argue
that perhaps this teaches us that the firstborn
of a ritually unclean animal is implied, this
cannot be the case, since elsewhere it is
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stated explicitly that the mitzvah of setting ™ WIX DipRI 2¥p NI™TD YLD v 1150
aside the firstborn applies only to “your

cattle and your sheep.” (Deuteronomy 15:19) Another interpretation: “You shall set aside all
that opens the womb” refers to the firstborn of man [therefore a2 T3 WD 9 refers to the
firstborn of a ritually clean animal and, according to this interpretation, does not mean an
aborted fetus]. (13) Firstborn donkey — But not the firstborn of other ritually unclean
animals. This is decreed by the Torah, because the firstborn Egyptians were compared to
donkeys [as the verse states, referring to the Egyptians, “Their flesh is the flesh of donkeys”
(Ezekiel 23:20)]. A further interpretation: Donkeys helped the Israelites when they left Egypt,
for there was not a single Israelite who did not take with him many donkeys loaded with the
silver and gold of the Egyptians. Redeem ... with a lamb — He gives a lamb to the priest,
after which it is permitted to make use of the firstborn donkey. The lamb remains in the priest's
possession as an unconsecrated object ('2W) [and he may use it in any fashion]. You must
break its neck — One breaks its neck from behind with a hatchet, killing it. He caused a
financial loss to the priest [by not redeeming his donkey with a lamb which is given to the
priest], therefore he must also suffer a financial loss. You must redeem every firstborn
among your sons — with five sela'im. [The sela was a coin weighed according to Sanctuary
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future saying; What is this? You shall say to him; With a Mighty Hand the
Lord took us out of Egypt, out of the house of bondage. (15) And it came to be
when Pharaoh obstinately refused to send us out, the Lord killed every firstborn
in the land of Egypt, the firstborn of both man and beast. I therefore sacrifice
to the Lord all firstlings which open the womb, and I redeem all my firstborn
sons. (16) And it shall be for a sign on your arm, and as totafot between your

RASHI

standards.] This amount is stipulated
elsewhere [— in Numbers 18:16]. (14) °2
733 '[bNW’ — [One should not
understand WM literally, as “tomorrow,”
since there would be no reason for a child
who witnessed events of the previous day to
ask about it the following day.] Sometimes
IR is used to refer to the present; other times

I is used to refer to the future, such as in

el
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this case. Another example: Regarding the

descendants of Gad and Reuvein, the verse says, “One day (W) your sons will say to our
"(Joshua 22:24). What is this? — This is the simple son who does not know how to
“What are
the testimonies and the statutes and the judgments [i.e., the meaning of the various categories

sons ...

inquire in depth, so he merely asks, “What is this?” Elsewhere, the verse states,

of mitzvot, which are divided into testimonial mitzvot, such as matzah on Pesach, chukkim —
statutes, i.e., mitzvot which have no rational explanation, and mishpatim — judgments, i.e.,
mitzvot which have a rational explanation (Deuteronomy 6:20)]. However, this is the question
of a wise son. The Torah speaks in reference to four sons, a simple son who lacks profundity,
a wicked son, one who does not know how to ask, and one who asks in a wise manner.
a6) Iy 12 NDYWPY — These are tefillin [which are worn on the head] and because they
[the head tefillin] contain four separate, parallel compartments, [each one containing a small
scroll of parchment on which a section of the Torah has been written] they are called totafot
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eyes, for with a Mighty Hand the Lord took us out of Egypt.

RASHI

— VY (tot) means “two” in Katpi, and NB
(pot) also means “two” in Afriki [thus four
altogether representing four compartments].
But Menachem ben Saruk classifies it with
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the two letter root MY, as in DT 2% AOM
“And proclaim () to the south” (Ezekiel
(1B°0n 9X) (Micah 2:6) — signifying “speaking.” This
“A reminder between your eyes” above (verse 9,) [referring to the head tefillin

92 72T O
21:2; similarly, “Do not preach ...”
corresponds to,
which is bound on the head, above and between the eyes,] so that if one sees them, tied

between the eyes, he will remember the miracle [of the firstborn] and will speak about it.
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Mishnah Parah, chapter 5

1) The one who brings the [brand-new]
earthen vessel for the purification [process in
which the ashes are mixed with water for
the sprinkling] must immerse himself [in a
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mikvah even if he was sure that he was 92 2apm1 2 Q%03 7797 2 ,RiX COP

completely pure], and spend the night by the  .2337 T3 WIR? O™ DIRY D12 NNOA?
furnace [where the earthen vessels are made.

Since vessels become susceptible to impurity only after their manufacture has been completed by
being baked in the furnace, he must therefore guard it all the time, so that no unclean person
opens the furnace to see whether the vessel was done, thereby defiling it on contact]. Rabbi
Yehudah says; He may also bring it from the house and it is valid [even if the potter is an am
ha'aretz who is usually negligent in matters of purity, this was a special provision intended to
prevent the am ha'aretz class from preparing separate red cows for themselves], for all are
deemed trustworthy in regard to the purification cow. Regarding [a vessel required for]
terumah, one may open the furnace [at any time, even though no watch was kept after the
vessels had been duly baked and were therefore susceptible to impurity] and take out [the
vessel. Since the oven had not yet been opened and the vessels still had dust all over them, we,
therefore, do not fear, lest an am ha'aretz touched them; this requirement to watch the oven
is a stringency only imposed by the water of purification]. Rabbi Shimon says; from the second
row [of vessels in the oven, for even if the am ha'aretz would touch one of the vessels it would
be one from the first row]. Rabbi Yose says; From the third row [the halachah however is,
that regarding terumah, even if he found the oven open, it is permissible to take from the first
row]. (2) If a man immersed a vessel [to be used] for the purification [process, i.e., to draw water
with it, or to mix the ashes in it] in such water that is not fit for mixing [the ash in it, for
example, if he immersed it in a mikvah in order to purify it for use; however, mikvah water, is
not valid for the water of purification, since that requires spring water]|, he must dry it [after
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the immersion, before he fills it with spring
water]; if [he immersed it] in water that is fit
for the mixing [of the ash], he need not dry
it, but if [he intended] to collect water in it
that was already mixed with the ashes, he
must dry it in either case [regardless of
whether or not he immersed it in spring
water, so that the two waters do not mix,
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thereby invalidating the water of purification

(see further 9:1)]. 3) If a pumpkin shell [that was pure and used for drawing water] was
immersed [as an extra precaution] in water that was not fit for the mixture [of ash, i.e., it was
not spring water], it is permissible for sanctification [i.e., to mix into it the ash and the spring
water after being dried, and we do not fear that, at some time, it will reissue a drop of water
which was previously absorbed into its skin], provided that it had never before been defiled. If it
had been defiled, it is not permissible to mix the ashes with the water in it [even after
immersion, since the smallest drop that it may reissue would defile all its contents]. Rabbi
Yehoshua [argues and] says; If one is allowed to mix the ashes and water in it at the beginning
[i.e., before it became defiled, since the reissue of absorbed liquid is disregarded], one should
also be allowed to do so at the end [after it had been defiled and immersed, as well], and if
one is not allowed to mix in the ash at the end [after it had been defiled, on account of the
fear that a drop be reissued], one should not be allowed [to mix in ash] at the beginning either
[before it became defiled, lest a drop of regular water is reissued and gets mixed into the water
of purification. Therefore, I maintain that] in either case, [regardless, of whether or not the
pumpkin shell had been defiled and immersed before,] it is not permissible to collect sanctified
water in it [i.e., in which the ash of the red cow has been mixed with the water]. (4) [We learned
above (3:7), that the priest was deliberately defiled in order to disprove the ruling of the
Sadducees that a tvul yom (i.e., one who immersed in a mikvah, but still must wait for the day
to elapse in order to become purified), was not permitted to perform the services of the
purification cow. In addition, the vessels for the purification services were also used to disprove
the ruling of the Sadducees, as follows:] A reed that was [split in half and] fashioned [for use
as a container] for [the water or ashes of] the purification, Rabbi Eliezer says, is immersed
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immediately [and used before sunset.
According to Rabbi Eliezer, the use before
sunset, is alone, a sufficient demonstration
against the view of the Sadducees. For even
though all

considered defiled in regard to sacrifices and

new vessels completed are
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must be immersed before use (see Chagigah

3:2), they do not require waiting till after sunset. Here, however, regarding a new vessel
completed for the purification process, the Rabbis instituted a greater degree of impurity than the
impurity imposed regarding normal sacrificial purposes — a degree equivalent to that which
is defiled from contact with a dead body on the seventh day and requires immersion.
Had a tvul yom been prohibited, as the Sadducees maintain, this vessel, too, would be
prohibited to use until after sunset (see Chagigah 23a-b)]. Rabbi Yehoshua says; [since,
regarding sacrifices, all new completed vessels are considered defiled, yet do not require
sunset, thus, the fact that the reed did not require waiting till sunset would not be attributed to
the law that a tvul yom is permitted, therefore,] it must first be rendered impure [by contact
with a dead, creeping creature, regarding which it is written (Leviticus 11:32), “It must be
immersed in water, but will remain impure until the evening”] and then it is immersed [and
used before evening, thus disproving the ruling of the Sadducees that a rvul yom, was not
permitted to perform the services of the purification]. All [who are pure] are eligible to prepare
the mixture [of ash and spring water], except a deaf mute, an imbecile and a minor. Rabbi
Yehudah holds a minor to be eligible, but disqualifies a woman and a hermaphrodite. (5) The
mixture may be prepared in all types of vessels, even in vessels made of cattle dung, [even]
of stone or of earth [though not regarded as a “vessel” in respect to susceptibility to impurity];
the mixture may also be prepared in a ship. It may not be prepared in the sides [remaining]
of [broken] vessels, or in the handle of a ladling jar, or in the bung of a jar, or in one's cupped
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hands, for the water of the purification may
be drawn, mixed, and sprinkled from a vessel
only. Protection [against impurity under the
same roof beneath which lay a corpse], by a
tightly-fitting cover (see Numbers 19:15), can
be afforded only by vessels. And protection
against an impurity within an earthen vessel
can be afforded only by vessels [i.e., an
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of the stove. However, had there been a

vessel with food inside the stove, the vessel would serve as protection against defilement].
(6) The potter's egg [the egg-shaped lump of clay with a cavity, from which the pot is originally
formed] is fit [as a vessel for mixing the purification water]. Rabbi Yose holds that it is [not
considered a vessel and is] unfit. [The outer shell of] a hen's egg, Rabbi Meir and Rabbi
Yehudah rule, is fit [as a vessel]; but the Sages rule that it is unfit [as it is not considered a
vessel; the halachah follows the view of the Sages]. (7) A trough that is [hollowed out] in a
rock [and which was fixed to the ground] is not valid to collect [within it] the [spring] water,
nor to prepare in it the mixture [of ash], nor may the sprinkling be done from it. Furthermore,
it needs no tightly-fitting cover [to afford protection to its contents under a roof over itself and
a corpse, since it is not considered a vessel. Rather, it has the same status as a pit or ditch,
regarding which, any cover, even if not tightly-fitting, affords the same protection], and it does
not render a mikvah [that contained less than the prescribed forty se'ah minimum of water,]
invalid [if rain water collected in the trough, then flowed into the mikvah. Since the trough is
an immovable fixture, it is not regarded as a vessel; hence, the water in it is not regarded as
“drawn water” which renders a mikvah invalid]. If it was first a [movable] vessel and it was
subsequently cemented to the ground with lime, it is [considered a vessel and it is] permissible
to collect the water in it, to prepare the mixture in it and to sprinkle from it. It also requires a
tightly-fitting cover [to afford protection to its contents, if it is under a roof with a corpse] and
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renders a mikvah [that contained less than
forty se'ah] invalid [if rain water collected in
the trough, then flowed into the mikvah.
Since the trough is regarded as a vessel, the
water in it is regarded as “drawn water,”
rendering a mikvah invalid]. If there was a
hole in it [i.e., the trough, which we do
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up with a rag, the water in it is invalid, since
it is not totally enclosed by a vessel [i.c., the
hole at the bottom nullifies the vessel]. If the
hole was on the side and it was stopped up with a rag, the water in it is valid, since it is totally
enclosed by a vessel [since a hole on the side does not nullify the vessel]. If the vessel had a
rim of clay and the water had risen to that spot, it is invalid [for filling, mixing and sprinkling.
Since the rim is not considered as part of the vessel, the water now coming into contact with
it is not totally enclosed with a vessel]; but if it [the rim] was firm enough for the vessel to
be moved with it [i.e., when holding onto the rim only], the water remains valid. (8) If there
were two troughs in one stone [that was movable, thus the troughs are considered valid vessels]
and the mixture [of the purification water] was prepared in one of them, the water in the other
is not prepared. However, if a hole the size of the spout of a water skin [i.e., a hole in which
the two fingers after the thumb can be easily turned] was passing from one [trough] to the
other, or if the water overflowed both [the separating partition between them being lower than
the other sides], even if only [to a depth of] the thickness of a garlic peel, and the mixture was
prepared in one of them, the water in the other [is connected and thus] is also prepared. (9) If
two stones were placed close to each other and made into a trough [with a gap running down
between the two], and so, too, in the case of two kneading troughs [placed near each other],
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and in the case of a trough that was split, as
well, the water between them [i.e., the water
in the crack or gaps] is not deemed to be
sanctified [however, the water on either side
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of the gap is perfectly valid]. If they were joined together with lime or gypsum and they can

be moved together, the water between them is [then] deemed to have been duly [prepared and]

sanctified.
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Gemara Niddah, 16b

Rabbi Shimon ben Yochai observed: There
are four [individuals] which the Holy One,
Blessed is He hates, and as for me, I do not
love them: The man who enters his house
suddenly and much more so [if he so enters]
his friend's house; the man who holds the
membrum while he urinates; the man who,
when naked, urinates in front of his bed; and
the man who has intercourse in the presence
of any living creature. Said Rabbi Yehudah
to Shmuel, Even in the presence of mice?
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Shinena [smart one], the other replied, no;

but [the reference is to] a house like that of so-and-so where they have intercourse in the
presence of their [heathen] slaves and maidservants. But what was the exposition they made?
— “Stay by yourselves here with [O¥] the donkey,” (Genesis 22:5) implies: [@¥] A people that
are like a donkey. Rabbah son of Rabbi Huna used to ring the bells attached to his curtained
bed [indicating from afar the need for privacy]. Abaye drove away the flies. Rava chased

away mosquitoes.
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Yosef Le-Chok
Ethical Teaching:
Anthologized

Just as a sick person is careful and energetic
in seeking out an expert physician. He pleads
with him to cure him, promises him a
significant sum of money, and gives him
great honor because of his great fear of the
illness. How much more does one need to do
so for the healing of the soul, whose sickness
is more critical and whose pain is more
intense. One should seek his healing from
learned people and holy books to correct that
which he perverted, repair what he ruined,
and gather that which he scattered. He should
humble himself very much and obey the
voice of instruction. After he contemplates
the illness of his soul that has resulted from
all the blemishes that he has inflicted upon it,
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he should make his pains known to the healer of the soul, who will lead him on righteous paths.

He should hurry to adopt the regimen of repentance according to all that he prescribes for him.

G-d, in His goodness, who desires repentance, will help him for the sake of the glory of His
Name. He Who rides on the heavens will be his help, and His light will shine for him.

Practical Law:
Rambam, Laws of Sabbath, Chapter 5

(1) Vessels which are very similar to each
other so that it is impossible to differentiate
between them except by examining them
thoroughly, are forbidden to be brought close
to the light of the lamp in order to determine
which is which, lest he forget and tilt the
lamp [to reflect greater light]. Therefore, a
servant who is not the regular one is
forbidden to check the cups and dishes by the
light of the lamp because he is not familiar
with them. It makes no difference whether
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the lamp uses olive oil or kerosene which gives strong light. However, a regular servant is
permitted to check the cups and dishes by the light of the lamp since he need not examine
them closely. But if the lamp uses olive oil, we may not instruct him to check them, even
though it is permissible — a decree lest he take oil out of it [for other use]. (2) If a lamp is
behind the door, it is forbidden to open the door or to close it in the usual manner because,
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doing so, extinguishes the lamp. Rather, one
must be careful when opening or closing the
door. It is forbidden to open the door
opposite a flame on the Sabbath in order to
make the wind blow on it [and thus fan it],
even if the wind is only of ordinary strength
[and may not actually fan the flame and is
therefore not a W™ pP°0d]. But [before
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the Sabbath] one may set the Sabbath lamp on a tree that is fixed into the ground and not be
concerned [lest he come to remove it after it goes out].



