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impure; his affliction is on his head.

RASHI A

of afflicted [individuals] are included [in " AKRY? KRL’ MWD TN VAT IRY

these laws]? Because Scripture says (in our %1 T3 MK KT 122 %¥ .72 NX nianY

verse here), 1IRNY° XNV [where the double b Rapapl)

expression] comes to include all cases [of

afflictions]. Le., the verses (45-46), [Any “person within whom is the affliction ...] his garments
must be torn,” apply to all cases [of tzara'at afflictions] (Torat Kohanim 13:154).
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(45) And the person within whom is the affliction of #zara'at — his garments
must be torn, he must let the hair on his head grow, he must cover his
head down to his moustache, and he must call out, Impure! Impure! (46) All
the days that he has the affliction on him, he remains impure. He is impure; he

RASHI K/
(45) 019 — means: Torn (Mo'ed Katan 15a). 05w 5!{'! vy '71;1; 170 YR .0MND (M)
YD — means: Letting one's hair grow Y73 11r73 DNDWIT WY .0OW DK 0

[without cutting it]. (ibid.) He must cover W57 ,KnL KW yun KIP? KRV KV
his head down to his moustache — likea [ IX] D'XNL P KOV AW 772 () A
mourner (Torat Kohanim [3:154). oBw —

[refers to] the hair on the lips [i.e., the moustache]. Grenon in Old French. And he must call
out, Impure! Impure! — [When] he calls out that he is impure, everyone will consequently
alienate themselves from him (Torat Kohanim /3:155). (46) He must dwell isolated — so that
[even] people who are impure [for reasons other than tzara'at] will not dwell together with him
[i.e., completely isolated]. [Now, the affliction of tzara'at comes upon a person, as a result of
his talking Y7 WY, i.e., speaking badly of someone, even though it is the truth, which causes
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must dwell isolated; his dwelling will be outside the camp. (47) When a garment
has the affliction of #zara'at upon it, upon a woolen garment, or a linen
garment, (48) Or linen or wool [threads prepared for the] warp [i.e., threads
prepared to be weaved lengthwise] or the woof [horizontal threads], or leather
or anything made from leather. (49) If the affliction on the garment, the leather,
the warp or woof [threads] or on any leather article, is yerakrak green or
adamdam red, then it is the affliction of #zara'at, and it must be shown to the
priest. (50) The priest will look at the affliction, and he must quarantine [the

RASHI

the object of the slander some sort of harm.
Hence] our Rabbis have taught (Arakhin
16b): “Why is this person [who is impure due
to tzara'at] to be treated differently than other
impure people, insofar as he must remain
isolated [from all]? Since, due to his TW?
a rif]

between man and wife or between man and

Y, he caused a separation [i.e.,
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his fellow, so too, he must accordingly become separated [from society].” Outside the camp
— meaning: Outside the three camps [of Israel, namely, a) the camp of the Divine Presence
[in which the Sanctuary was located; b) the Levite camp, and c) the camp of the (ordinary)
Israelites] (Torat Kohanim 13:157). (48) 3?1 0°nwe? — means: Of linen or of wool [here the
“of’]. M2 W — This refers to leather which has not been worked [i.e., tanned];
MY NaRPM 922 W — This refers to leather which has been worked [i.e., tanned].
9 PP — The most green of green colors (Torat Kohanim [3:161).

5 means

means:
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article with] the affliction for seven days. (51) And he will look at the affliction
on the seventh day. [If] the affliction has increased in size on the garment, or
on the warp or woof [threads], or on the leather or on any article made from
leather, then it is tzara'at mam'eret [and] it is impure. (52) And he must burn
the garment, the woolen or linen warp or woof [threads], or any leather article
which has the affliction upon it, for it is #zara'at mam'eret; it must be burned
in fire. (53) But if the priest will look [at it], and he beholds that the affliction
has not increased in size on the garment, the warp or woof [threads], or any
leather article, (54) Then the priest must order that they clean that upon which

RASHI

OTRIX — means: The most red of red colors.
(ibid.) 1y Tzara'at mam'eret — [The
word mam'eret] is an expression as (Ezekiel
28:24), PR 120 [which is translated as] “a
painful thorn.” Point in Old French. [The term

mam'eret is] Midrashicly expounded as
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follows: Place a curse (7TRN) on the item

[afflicted with tzara'at], that you will [no more] derive any benefit from it (Torat Kohanim 13:166).
(52) D°NWDL X MI2 — means: Of wool or of linen [where the 2 means “from,” i.e., “made
from”]. This is the plain meaning of the verse. And the Midrashic explanation is as follows:
[The verse here, B®NWB1 X M1 ... 7327 DX W can be literally read as, “And he must burn
the garment ... with wool or linen.” Thus,] one might think that [when burning the impure

garment,] he is required to also bring wool shearings and stalks of linen and burn them along,



N TAZRIA FOR FRIDAY WY Py 1N 477

N2 RITD I M AN
X XT) RUROR MM
M T2 TR NUPI KW
N1 2XOR AIX X7 RYAIM
X7 XD IR X2
NI R AIPIYR

| 0K 797 IR 2 pzen e v T30
Y3 9087 nIT VIR 0337
W2 NI Rpw AED-ND yagm iy -ng
N33 3 1AMR2 KT NONE RN

the affliction is, and he must quarantine it again for seven days. (55) Then the
priest will look [at it] after the affliction has been cleaned. Now, [if] the
affliction has not changed in appearance, and the affliction has not increased in
size, then it is impure. You must burn it in fire. It is a penetrating affliction on

RASHI

with the garment. Scripture, however, says (at
the end ofour verse here) “it must be burned
in fire,” [i.e., it only]; it does not require
anything else [to be burned] along with it. If
so, why does our verse say, ‘“with wool or
linen?” To exclude, from burning, the edges
(M°R) of a [woolen or linen] garment, that
are made from a material other than [wool or
linen] (Torat Kohanim 13:167). NP MR means
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“edges,” like the word XMX. (54) WX NX
YA 2 — [literally, “that upon which the
affliction is.” Now,] one might think that he
only needs to clean the area where the affliction is located. Scripture, however, says, “that
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upon which the affliction is” [meaning the article upon which the affliction is].
But if so, one might think that the entire article requires cleaning. Scripture, however, says
(verse 55), “[after] the affliction [has been cleaned]” [teaching us that the affliction must be
cleaned, rather than the article]. So how [does one fulfill both requirements of cleaning the
article, yet not cleaning the article, when cleaning the affliction?] He must clean [the affliction]
along with an [extra] area of the article [surrounding the affliction] (see Torat Kohanim /3.169).
(55) 02971 "X — [The verb 02371 is passive, meaning “has been cleaned,”] like the expression
mwyn, “has been done.” [If] the affliction has not changed in appearance — i.e., it has
not become dimmer in color. And the affliction has not increased in size — We
understand [from our verse here] that if the affliction neither changed in color nor increased
in size, then it is impure. So if it had not changed in color but did increase in size, Scripture
need not tell us that it is impure [for this is a more severe case than the one in our verse, so
it is clear that it would be impure]. However, in the case that the affliction did change in color
[but still was within any of the shades that deem it impure] yet did not increase in size,
we do not know what the law would be. Therefore, Scripture

says (verse
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the worn or new [article]. (56) But if the priest looks [at it] after it has been
cleaned, and he beholds that the affliction has become dimmer, then he must
tear it [the affliction] out of the garment, the leather or the warp or woof

RASHI

50), “he must quarantine [the article with]
the affliction,” in any case [including the one
being discussed. le., since the affliction
changed in color, it is treated as a different
affliction, and quarantined afresh for a new
seven days]. That is what Rabbi Yehudah
says. However, the Sages say [that since the
change in color was still within impure
shades, the affliction is not considered to be
changed at all; it is the same affliction which
has already had two weeks of quarantine,
and is now deemed definitely impure ...J, as
is taught in Torat Kohanim (13:171). I have
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alluded to only a portion of this Midrash here,

in order to explain all the different aspects of our verse here.X¥1 NNnN® — [This expression]
denotes holes [i.e., penetrations], as the verse says (II Samuel 17:9), “in one of the pits
(Q°NnB), ” that is to say, [in this context, it means that] the affliction is deep, i.e., it appears as
if it is sunken [as if penetrating the skin] (Torat Kohanim /3:172). 101332 W WNp2 — [These
terms are to be understood] as the Targum translates them: NN W AMP IV, meaning,
“in its worn state or in its new state.” NP — therefore refers to the worn, rubbed out
(@pPnY) state [of a garment], i.e., old ones. [And rather than using the plain words “old and
new,”
which required a MW 171X here [i.e., a tradition handed down by our Rabbis, which links two

seemingly unrelated passages through common terms, thereby applying the laws of one

these unusual expressions are employed] because of their expounded explanation,

passage to the other], as follows. How do we know that if an affliction on a garment spreads
[throughout the entire garment], then it is pure? Because Scripture employs the terms Nnp
and NN23 in the context of [afflictions that appear on] man (see verse 42), and here, in the
context of [afflictions on] garments, Scripture also employs the terms NNp and NN33; now,
just as there [in the case of afflictions on man], if the affliction spread over the entire body,
it is pure (see verses 12-13), so too, here, [in the case of affliction on garments,] if the
affliction spread over the entire garment, then it is pure (Sanhedrin 88a). This is why Scripture

employed the [unusual] expressions MNP and NNAX here. But concerning the explanation and
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[threads]. (57) And if it [the affliction] appears again on the garment, the warp
or woof [threads] or any leather article, it is a recurrent growth [of the
affliction]. You must burn the [article upon which] the affliction is, in fire.
(58) But the garment, the warp or woof [threads] or any leather article which is
cleaned, thereby removing the affliction from them, must be again [purified by]
immersing it [in a mikvah], and it is then pure. (59) This is the law of the
affliction of #zara'at on a woolen or linen garment, [threads prepared for] a

RASHI

translation of [these terms in] the verse, the
plain meaning is that NP means “old” and
nn23 means “new.” Thus, it is as if the verse
would have written, “[It is an affliction on] its
end or its beginning,” for NP means “back”
[i.e., at the end of the garment's life, when it
is old,] and nn23 means ‘front” [i.e., the
beginning of its life, when it is new,] just as is
written (verse 41), “And if he loses hair at the
front of his head [it is N21].” And NAp refers
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to the entire backward slope of the skull. Thus it has been explained in Torat Kohanim (13.144).
(56) Then he must tear it — i.e., he must tear the afflicted area from the garment, and burn
that area of garment (Torat Kohanim [13:174). (57) X117 NN1D — refers to something which grows
recurrently. You must burn ... in fire — the entire garment. (58) ¥3377 01 01 — means:
“If, after they first cleaned the article by order of the priest, the affliction was entirely removed
from it. ”n°3W 0221 — [The word 0121 in this verse] means immersion [in a mikvah] (see Torat
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warp or woof or any leather article, to render it pure or impure.

RASHI
Kohanim 13:179). In the
translation of 10122 in this whole passage,

Targum, the

is “to cleanse, clean,” with this one exception

[in our verse], where the meaning is not
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“cleansing,” but rather, “immersion [in a
mikvah/.” This is why the Targum here [in translating the word 0221] says, ¥aV3™, “and it
must be immersed.” Likewise, wherever the 0122 of garments refers to immersion [in a mikvah],

it is translated in the Targum as ¥AVX™, meaning “immersed [in a mikvah.]”
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Mishnah Oholot, chapter 1

(1) [Sometimes] two [series of defilements can]
be defiled through a corpse [the first series
being defiled directly by the corpse itself, and
the second, by coming into contact with the
first after having ceased to be in contact with
the corpse, and so on], one being defiled with
a seven [days'] defilement and the other being
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defiled with a defilement [lasting till the]
evening. [These two periods of defilement are
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mentioned in Numbers, Chapter 19]. [Sometimes] three [series of defilements] can be defiled
through a corpse, two being defiled with a seven [days'] defilement and one with a defilement
[lasting till the] evening. [Sometimes] four [series of defilements] can be defiled through a corpse,
three being defiled with seven [days'] defilement and one with a defilement [lasting till the]
evening. How is [the case of] the two [series of defilements]? A person who touches a corpse is
defiled with a seven [days'] defilement and a person who touches him is defiled with defilement
[lasting till the] evening. [A corpse possesses the highest power of defilement, being regarded as
the originating source, the avi avot hatumah. It can confer a generating defilement (av hatumah)
on objects with which it comes into contact. Both these degrees of defilement require a cleansing
period of seven days and hence, are sometimes referred to as tuma't shivah. The av hatumah can,
in turn, confer a generated defilement (viad hatumah) of the first grade (vishon ['tumah). This
requires a cleansing period lasting only till sundown and hence, is referred to as tum’at erev. In
our case, the first person acquires an av hatumah defilement from the corpse and the second
person becomes a viad hatumah after having come into contact with the first.] (2) How is [the
case of the] three [series, of defilements]? Vessels touching a corpse [vessels, apart from those
of earthenware (according to a special rule deduced from Numbers 19:16 in Nazir 53b) acquire
the same degree of defilement as the source which defiles them, with the exception of vessels
acquiring defilement from other vessels. Here, the first series becomes avi avot hatumah]; these
vessels coming into contact with other vessels, these are defiled with a seven [days'] defilement.
[The second series become an av hatumah only (since vessels that defiled other vessels do not
acquire the same degree of defilement)], the third [of the series of defilements], whether
[consisting of] persons or vessels [which came into contact with the second of the series], is
NT130727 7772 1329
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[a rishon, and is] defiled with a defilement
[lasting till the] evening. (3) How is [the case
of the] four [series, of defilements]? Vessels
touching a corpse, [which now become an avi
avot hatumah] a person [then touching these]
vessels [becomes an av hatumah], and [other]
vessels [touching this] person [these latter
vessels become an av hatumah through contact
with the preceding person who has that degree
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of defilement; these three,] are defiled with a

seven [days'] defilement. The fourth [of the series of defilements], whether [consisting of] persons
or vessels [which came into contact with the third of the series], is defiled with a defilement
[lasting till the] evening. Rabbi Akiva said, I have [a case of] a fifth series: [if] a [metal tent] post
was fixed in a tent, and the tent [was affixed to its top, in which there was a corpse. The tent
being a vessel, becomes avi avot hatumah] the post [also a vessel, avi avot hatumah,] a person
touching the post [becomes an av hatumah], and vessels [touching] the person [these being
vessels, become like the source from which they contracted uncleanness, i.e., av hatumah and]
are defiled with a seven [days'] defilement. The fifth [of the series], whether [consisting of]
persons or vessels [who come into contact with the fourth of the series; in this case the vessels],
is defiled with a defilement [lasting till the] evening. [The Sages] said to him, The tent is not
reckoned. [The post, being in the tent containing a corpse, is to be regarded as acquiring its
defilement, not from the tent, but rather, as an integral part of the tent itself, which becomes
defiled directly from the corpse. Thus, this is a four series only.] (4) [Both] persons and vessels
can be defiled through a corpse. [This Mishnah summarizes the result of three previous
Mishnayot.] A greater stringency [however, applies in some cases] to persons than to vessels and
[in other cases] to vessels than to persons; for with vessels [there can be] three [series of
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defilements, i.e., a vessel touching a corpse,
which then came into contact with another
vessel, which in turn came into contact with a
third vessel, all three become defiled in varying
degrees], whereas with persons [there can be
only] two [e.g., one person touching a corpse
who, in turn, touches a second person; both
these persons are now defiled. However, if the
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second person touches a third person, he does

not transmit defilement to him]. A greater stringency applies to persons, for whenever they are
an intermediate [e.g., if vessels touched a corpse, which in turn touched a human (the
intermediate), who then touched another vessel, all three become defiled for a seven day period;
if the latter vessel then came into contact with an additional vessel, this too, becomes defiled until
the evening, hence,] there can be four [series of defilements], whereas when they [persons] do
not form an intermediate, there can be [only] three. (5) [Both] persons and garments can be defiled
by a zav [i.e., a person who has an issue. The laws of a zav are given in Leviticus 15:1-15. As
an av hatumah he defiles persons (verse 7) and vessels (verse 12) by contact and other means. |
A greater stringency [applies in some cases] to persons than to garments, and [in other cases] to
garments than to persons; for a person who touches a zav can defile garments [those he is wearing
when he touches the zav, according to an explicit statement in Leviticus 15:7], whereas garments
that touch a zav cannot defile [other] garments. [Garments touching a zav become, thereby,
generated defilement. Therefore, they cannot confer defilement onto other garments, since both
garments (which are considered vessels) and humans cannot acquire defilement from a lesser
grade of tumah than an av hatumah.] A greater stringency [applies] to garments, since garments
which form the support of a zav can defile persons [See Leviticus 15:10. Garments, upon which
a zav rides, can defile persons, i.e., they are av. This applies to any garments upon which a zav
is supported, i.e., upon which he stands, sits or lies, by which he is balanced, or against which
he leans (see Zav 2:4). This is called midras — pressure defilement] whereas a person who forms
the support of a zav cannot defile [other persons, because they, themselves, are only generated
defilement]. (6) A person cannot defile [as a corpse] until his soul has gone forth, so that even
if he has his arteries severed or even if he is in his last breath he [even though he
is manifestly dying, is still not considered a corpse and unclean, but as living
and possessing the full legal implications of a living man as in the four following

NT13B727 7°72W 120

IRV AKNA KOK AR?IL 0792p1n 079231 OIX PRY 0K 07732 PRAVA PRI WK WY1 12 D903 07 133m
TINML AR WY [Tw 109 07K RAVA 21 YW 2w 13w 133 DN TINRUR 21T NN DINWIT D 1anw
DTN NRUR 2T AR NWRAT DK IR 29V TV KD 00N i w933 v 991 ,@w) 22007 1YY A
R¥YNw 1y 107X XNbA WK PRI IRMOY KD KOK IPKY WYEW DR 1MK KW KW ywa 196K
WY, TNAR NIPW TV KRUN 1KY 1IN T2, MmN WK DRI WHA NN v 93, 0> 2712) 32N WD



79N TAZRIA FOR FRIDAY
cases, and therefore he] makes yibum
[on his childless brother's widow (see

Deuteronomy 25:5) and until he actually
passes away, or grants her chalitzah (see
Deuteronomy 25:9), she cannot marry another
person] and frees from [the need for] yibum
[i.e., if the sole son of his brother's widow, is
at his last breath, he liberates his widowed
mother from the obligation of marrying her
yavam], [and] qualifies [his mother] for eating
terumah [if she, being herself the daughter of
a non-priest, is the widow of a priest, since she
may continue to eat terumah as long as she has
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a son (a priest); therefore, even though this son

is at his last breath, she may continue to eat terumah] and [such a son,] disqualifies [his mother]
from [eating] terumah, [if she, being the daughter of a priest, is the widow of a non-priest, since
she is precluded from returning to her father's house to eat terumah as long as she has a son (a
non-priest)]. Similarly in the case of cattle or wild animals, they cannot defile until their soul has
gone forth. If their heads have been cut off, even though they are moving convulsively, they are
unclean [the movement is not a sign of life, but rather] like a lizard's tail, which moves
convulsively. (7) Parts [a unit part of a body having flesh, sinew, and bone] have no [restriction
as to] size; even less than an olive-sized amount of a corpse, or less than an olive-sized amount
of carrion, or less than a lentil-sized amount of a crawling animal can defile, [if these amounts
are from complete parts i.e., having flesh, sinew and bone], [each after the manner of] their
respective defilements. [That of a corpse by contact, carrying, and overshadowing; that of carrion
by contact and carrying (see Kelim 1:2) and of a dead crawling animal by contact only (see Kelim
1:1).] 8 There are 248 parts in a human body: thirty in each foot, [that is,] six to every toe
[reckoning from the ankle to the tip of the toe; and in the case of the hand, from the wrist to the
fingertips], ten in the ankle, two in the shin, five in the knee, one in the thigh, three in the [socket
of the] hip [bone], eleven ribs, thirty in the hand, [that is,] six to every finger, two in the forearm,
two in the elbow, one in the upper arm, and four in the shoulder, [thus making] 101 on the one
side [of the body] and 101 on the other; then eighteen vertebrae in the spine, nine [parts] in the
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[area of the] genitals. Each one [of these
“parts”] can defile by contact, carrying, or
overshadowing [even when less than the size
of an olive — kezayit]. When is this so? When
they have upon them [their] appropriate flesh,
[defined (Kelim 1:5) as sufficient to form the basis of a growth of healing flesh if the “part” were
part of a living organism] but if they do not have [their] appropriate flesh upon them, they [but
not parts of a carrion or crawling animal, which, if they do not have sufficient flesh upon them,
are totally clean (see Tosfot Yom Tov)] can defile by contact and carriage but cannot defile by
overshadowing [for the latter, either a whole corpse or a whole “part” of a corpse is required].
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[On the Mishnah: “Five kinds of blood in a
woman are unclean ...] Or like earthy water.”
Our Rabbis taught: “Like earthy water” — one
brings fertile soil from the valley of Bet Kerem
over which he causes the water to float [i.e., he
pours water over it]; this is the opinion of
Rabbi Meir. Rabbi Akiva says, [Soil] from the
valley of Yudfat [a fortress in Galilee]. Rabbi
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Yose says, From the valley of Sikhni. Rabbi

Shimon says, Also from the valley of Ginosar [in lower Galilee, on the banks of the lake of the
same name] and similar soil. Another [beraita] taught: “And like earthy water” — one brings
fertile soil from the valley of Bet Kerem and [over it he pours water and] causes the water to float
until it forms a layer [over the soil] as thin as the husk of garlic; and no amount has been
prescribed for the water, since none has been prescribed for the earth [he may bring as much
earth as he desires since, in any case, he adds just enough water so as to cause the forming of a
thin layer of water above the soil]. The water, furthermore, is not to be examined when it is clear
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[so that the earth is visible in the water]; rather,
when muddy. If it becomes clear, it must be
stirred up again [by stirring the earth within
the water], and when he does stir, he may not stir it by hand, rather, with an implement only.
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Ethical Teaching:
Rabeinu Yonah, Sha'arei Teshuvah, 3d

One of the fundamentals of repentance is
anguish. A person's inner being should be
sharpened to reflect upon the greatnness of the
iniquity of one who has rebelled against his
Creator. He should increase the anguish in his
heart. A storm should rage within his mind. He
should sigh with a bitterness of heart. For it is
[entirely] possible that [although] he does
regret and does regard as evil the sin that he
committed, yet he [still] has not completed all
that is incumbent upon him. A person feels bad
at the loss of a dinar or an isar [i.e., coins].
But if he were to lose his wealth through some
evil occurrence, and emerge stripped of his
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possessions, his very soul would mourn, his moans would be heavy, and his soul would be bitter
within him. So too, when a man is beset with numerous, grave troubles, his pain is constant and
the anguish is in his heart all day. Certainly it would be only proper for one to feel a greater sense
of grief and moaning if he has rebelled against God, may He be blessed, and has corrupted and
perverted his deeds before Him, not recalling that He created him out of nothing, and conducted
Himself with kindness towards him, and that it is His hand which has guided him at all times and
has guarded his soul at every moment. How could it ever have occurred to him to anger Him?
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How blurred is the vision of the sinner, so that
his heart is unable to understand! But the
intelligent person, whose eyes are open, will
have these principles engraved upon his heart,
and they will penetrate the innermost chambers
of his spirit. The level and degree of a person's
repentance is proportional to the amount of
bitterness and anguish that he feels. This is the
repentance that comes about through purity of
the soul and clarity of its intelligence. For the
greater a person's intelligence and the more his
eyes are open, the more his sense of anguish
will intensify very, very much in his thoughts

W ard yn 487

Y Tom X7 U IR WK 13T K9
‘73:1 WD1 YN Ny ‘7::\ 7N i My
TX .85 DWITY 129 IR PRI VI
J423% bv:w-m RLIMT "y NIXM MY
D27 P IV D WK b’:wn-n
m:n-n:n Am i 'IN'D"I 1::5: -r'7x1
fatintnyaly e bl v5'7 -r=n1‘7y7:1 W
NIN WK TR KT L0 Dy
=9‘7 g .-rb:uw m:m wsu-r Tn{Y) Trm
™Y IV NRhR WK e 190w
21 Sy mvm: 172127 TXR TRNA myyﬁ
45 RO auh Dy

because of the severity of his sin, causing him to return and be healed.

Practical Law:
Rambam, Laws of the Sabbath, Chapter 7

1) The toldah [subcategory] is a labor that
resembles any one of the major categories.
How so? If [on a Sabbath] someone chops a
vegetable a little in order to cook it, this person
is liable [to punishment] because this labor is
a subcategory of grinding. For one who grinds
takes one body and divides it into many bodies.
And whoever does anything resembling this, is
also considered a subcategory of grinding. In
the same way, if someone takes a bar of metal
and scrapes it in order to gather some of its
dust filings, in the way that goldsmiths do, this
[too,] 1is a subcategory of grinding.
(2) Similarly, if someone takes milk and puts
into it [a piece of a calf's] stomach in order to
curdle it, he is liable because of a subcategory
of selecting, for he has separated the curd from

the milk. And if he makes cheese, he is liable
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because of building, because anything that gathers one part to another and connects all of it so

that they become one body, resembles building. (3) So too, for every labor of the major categories:

they all have subcategories in the manner as we have described. And from the [nature of the]

labor itself which was done on the Sabbath, you will be able to recognize which major category
or subcategory it belongs to.



